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ABSTRACT

Thesis Title: A Critique of Neo-Imperial Interpellation in Tariq Ali’s Writings

This dissertation critiques the neo-imperial interpellation in fictional and non-fictional
writings of British-Pakistani author Tariq Ali while focusing on the creation of hailed subjects
interpellated by neo-imperial Western powers, particularly the United States of America. The
study also examines Tariq Ali’s standing in relation to the Marxist and Postcolonial theories
using the lens of Althusserian notions of Interpellation, Ideology, and Ideological State
Apparatuses. The study analyzed three fictional and six non-fictional works of the author.
Significance of this study lies in the fact that Tariq Ali’s fictional and non-fictional works were
previously not analyzed using the postcolonial-Althusserian notions of interpellation and
ideology. The Althusserian notion of interpellation and ideology in context of Marxist and
Gramscian notions of ideology has provided new insights into postcolonial discourse and added
significant knowledge to the realm of contemporary postcolonial literary theorization.

The study has utilized qualitative textual analysis technique in order to reach to the answers
it raised in the beginning. Content analysis technique, taken from the domain of textual analysis
was applied which helped in analyzing huge amounts of textual content present in the nine
books used for the study. A categorizing matrix was prepared, using the model proposed by
Polit and Beck (2004), based on the themes and concepts present in the books, in line with the
theoretical framework of the study. The text was then coded and analyzed while the analysis
led to the findings of the study.

The study concludes that Tariq Ali’s nonfiction necessarily positions him as a postcolonial
critic who sees the contemporary imperialism of the West as violent, exploitative and
interpellative. He sees the neo-imperial design and hegemonic nature of the US Empire and its
ideological and interpellative impact on the world as one of the most significant issues that need
to be defied by the forces of dissent. A dire need of subverting the neo-liberal, anti-social, and
neo-imperial approach of the Western thought and politics is prevalent in his non-fiction. He
establishes himself as a Marxist-Socialist critic who view of Ideology is more in line with the
Gramsci as he criticizes the hegemonic designs of the neo-imperial America and Europe while

believing in the Gramscian view of existence of multiple ideologies sees/encourages all forms



of dissent against the neo-colonialism in the contemporary world. His works subvert the
interpellated and hailed images of the Muslims and Islam in an anti-colonial, subversive strain
of thought. In the fictional works of the Islam Quinter, Tariq Ali has successfully disrupted the
neo-colonial allegorical representations and Eurocentric versions of history by appropriating
the neo-imperial allegory and using it to respond to the allegories of hegemony. The Islam
Quintet is an attempt to replace the Eurocentric, monolithic cultural traditions with cross
cultural pluralism. The erased or (mis)represented history of the Muslims and Islam through
colonial and neo-colonial allegory and palimpsest has been subverted by Ali through
presentation of certain vital historical moments of the Islamic history where followers of
different religions lived with peace and cultural harmony. He subverts the colonizing gaze of
the West by presenting grandeur of the Islamic culture during various historical epochs when
Islam was the epitome of learning and cultural advancement. He persistently reverses the binary
of civilized/barbaric to reveal the historic truth that there was a time when the Muslims were
learned, scholarly and civilized while the Christians were barbaric, illiterate, barbaric and
extremists. Ali uses the subversive strategies of appropriation, orality and disruption of
allegorical images. Ali’s post-coloniality in the fiction resides in his presentation of the Islamic
version of history. He repetitively disrupts the myths and allegories of colonial hegemony by
recovering the re-inscribed identities and representations in the cultures of Jerusalem and

Moorish Spain at carefully and meaningfully chosen points of time in history.
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CHAPTER 1

INTRODUCTION

1.1. Context and the Background

Tarig Ali has emerged on the stage of world intelligentsia as a political activist who not only
dismantles the imperial discourse of the US but also strongly opposes America’s militarism,
brutality, political hypocrisy, and abuse of power (Campbell). His anti-imperialist and anti-war
position against the imperial United States and its imperial friends including the European
Union and the NATO countries is much evident in his fictional and non-fictional works. Ali’s
non-fictional treatises focus on the policies of America and its partners before and after the
bombing of World Trade Centre in 2001 and the aftermath of the 9/11 which resulted in the
assault on Iraq and Afghanistan and their occupation, motivated by the craving of the United
States to control and supress other nations. Tariq Ali is necessarily socialist thinker whose work
clearly express his leftist tendency of being an anti-capitalist, socialist and a lover of dissent
(Campbell). Ali represents the periphery and very keenly disrupts the imperial discourse of the
centre, thus providing space for the current research to apply the postcolonial strands of thought
on his fictional and non-fictional writings. The fictional works authored by Tariq Ali,
particularly The Islam Quinter, a series of five novels that deal with the history of the Muslims
and Islam, are an effort to rewrite the history of a lost civilization which needs to be revised
through fictional re-enactment to disrupt the image of Islam internalized by the West. The five
novels of the Islam Quintet deal with very some very crucial moments of Islamic history when

Christianity, Islam and Judaism existed in a very harmonious way. They also deal with times



when this harmony was critically threatened due to the decline of the Muslim power or their
impending defeat. Through his fictional works, Tarig Ali endeavours to recover the image of
the Muslims which has been distorted by the Western media, politics and education.

The concept of Interpellation was first presented by French Marxist philosopher Louise
Althusser (1918-90) who derived it from the theories of ideology presented by Karl Marx
(1818-83) and Antonio Gramsci (1891-1937). A broader comprehension of the term
interpellation, thus, encompasses the evaluation of ideology in Althusserian as well as Marxist
and Gramscian terms. Marx and Gramsci though did not use the term interpellation, they
discussed a great deal of human subjectivity or subject formation while debating the notion of
ideology and hegemony. Thus, the term interpellation in the current study is used to examine
the way in which people are made to think about ideas; that could be the way in which Antonio
Gramsci describes it, the way in which Louis Althusser describes it or the way in which Karl

Marx describes it. The issue is discussed in detail in chapter two of the thesis.

After establishing Tariq Ali’s postcolonial and Marxist standing through a critique of his
writings, the study critiques neo-imperialist interpellation in his works using mainly the
Althusserian theoretical lens, which implies inclusion of debates on the notion of ideology in
Marxist and Gramscian theoretical perspective as well. The study also seeks to apprehend
whether Gramscian notion of ideology is more applicable to Tariq Ali’s writings or the
Althusserian one. The Gramscian notion of thinking beyond a single ideology is emphasised
by Macherey “To know what an ideology means, to express this meaning, we must therefore
go beyond and outside ideology; we must attack it from the outside in an effort to give form to
that which is formless.” (Macherey 132). Antonio Gramsci was the person who first really

critiqued the Orthodox Marxist concept of Ideology. Gramsci believed that the whole idea of



“false-consciousness” or negative ideology is not appropriate for understanding identity of an
interpellated subject as if it was true, then how could Marx himself know if the only ideology
is the ideology of the ruling elites; how could he manage to see-through if that was the case;
How can one be of critical position to Ideology, if the dominant ideology is the only one?
Gramsci believed there is no such thing as negative ideology; there are only different ideologies
that correspond to different social groups, so there is the ideology of the bourgeoisie or the
aristocracy, the ideology of the proletariat, the ideology of the peasantry and so on. Gramsci
proposed the prospect of existence or co-existence of multiple ideologies in a society at one
time; he believed that the bourgeoisie class cannot always enforce its ideological thinking on
the middle or the proletariat classes in entirety. Instead, the bourgeoisie create hegemony and
reproduce it by the continuing social action which encompasses the strain and conflict between
the rulers and those who are subjugated. The consent of other classes is “secured by the
diffusion and popularization of the world view of the ruling class” (Bates 352).

The ruling elites endeavour to create and maintain an “ideological unity” that should exist
amongst the classes that they rule upon so that their consensus on the dynamics of the
bourgeoisie ideology is obtained and maintained (Gramsci 328). Gramsci defines hegemony
quite broadly as he asserts, “everything that directly or indirectly influences or could influence
public opinion belongs to it” (1996: 53). The variance between hegemony and ideology rests
in the idea that hegemony is a process, not a frame of thought and being a process, it remains
veiled and implicit.

Hegemony is “a realized complex of experiences, relationships, and activities” (Williams

1977: 112). Althusser in his modified version of Ideology theory also responded to Gramsci



because Althusser proclaimed that Ideology was not the relationship of men to their condition
of existence rather it is an imaginary relation of an individual to his/her condition of existence
— this was where he sounded more like Gramsci. He meant to say that if Proletariat’s relation
to their condition of existence was X, the bourgeoisie’s relation to the condition of existence
would be Y, and so on.

Althusser, though, implicitly accepted that there were possibly many ideologies because the
proletariat’s relation to the condition of existence is not the same as the bourgeoisie’s relation
to the condition of existence and, from that formation, there must be more than one ideology.
But the problem with Althusser is that later in his debate, he completely negated this notion
and continued as if there was only one ideology which was a problem of execution rather than
conceptualization. Althusser’s theory of Ideology considerably diverges from orthodox
Marxist theory; he discards the idea of considering ideology to be “false consciousness” as
Althusser interprets it as an oversimplification of the theory. He proposes that ideology cannot
be called just a false-representation of reality by which the bourgeoisie take advantage of the
proletarian class since false-consciousness clearly means that there must be a “true-
consciousness” meaning that the subject who are under influence of a particular ideology can
somehow resist or outdo ideology. He suggests a subject cannot possibly transcend ideology
as all consciousness is essentially shaped and carved within the confines of ideology
(Strickland 49).

Therefore, Ideology is unavoidable and what we are able to understand or conceptualize is
nothing but a form of “false consciousness” or a limited and, mostly, an incomplete
comprehension of the reality. Althusser did not explain his stand point well when maintained

that interpellation is when the police officer says “hey, you there!” and someone responds to



this hailing. Althusser portends that Ideology works in a complicated way when it “‘recruits’
subjects among the individuals (it recruits them all), or ‘transforms’ the individuals into
subjects (it transforms them all) by that very process which | have called interpellation or

hailing” (Althusser 174).

The power of ideology and its apparatuses converts an individual into an interpellated
subject. The problem also lies in the fact that Althusser does not provide any examples of how
other social classes might interpellate. He only gives example of how the dominant institutions
interpellate: What about non-state apparatuses? Are there ways in which social groups like
trade unions, working classes interpellate? He does not elaborate on that. Even though his
initial formulation opens up a logical space in which there must be more than one ideology,
the rest of the argument proceeds as if there is only one ideology i.e. ideology of the ruling
elites that interpellate subjectivity through institutions like education, religion, politics, and
media. Thus, Karl Marx’s conceptualization of ideology is something from which Gramsci
dissents, he challenges that concept and he establishes a rival tradition while thinking about
the Marxist theory of ideology. Gramsci’s notion of ideology is linked with the questions about
Hegemony, the idea that there are dominant, resistant, residual and emergent ideologies, that
each social group has its own ideology. This is how Gramsci pluralizes the whole concept of
ideology. Gramscian theory of hegemony offers a re-interpretation of the Marxist theory of
ideology while focusing on how the ruling elites or the bourgeoisie fabricate and sustain the
consent of the rest of the social classes in a society governed by the capitalist way of life (Hall
1992). The notion of ideology refers to a flow of power that is focused and uni-dimensional,

whereas the notion of hegemony suggests that there is an intrinsic conflict involved in the



creation of power, thus referring to the presence of several ideologies in a society at the same

time.

Althusser, because he is responding to Gramsci, somewhat incorporates Gramscian notions
in his conceptualization of ideology but his fundamental inspiration comes from the false-
consciousness traditions established by Marx. In light of these debates, the present study also
focuses on the questions: what does Tarig Ali think about how ideology interpellates
individuals? Is he Althusserian, does he have Orthodox Marxist concept of Ideology of false-
consciousness? Or does he have a Gramscian view in which different social groups have their
own ideologies? And he is critiquing the ideology of neo-imperial bourgeoisie or the ideologies
of other social classes that constantly fight against what Gramsci calls hegemony. Hegemony
is not, thus, a stable structure of dominance that Marx posits; it’s a very fragile thing, it
constantly needs to be recapitulated, re-asserted, and re-worked because it’s constantly being
challenged. Thus, Tariq Ali, being a Leftist, can be more of a Gramscian than an Althusserian.
So, the focal question of the present investigation is: how does Tariq Ali see the way in which
people in a neo-imperial world are made to think in certain ways (interpellated)? Is he more of
a Gramscian in so far as it is about Hegemony, or Is he more of an Althusserian, in so far as it
is more about interpellation in the Althusserian sense that institutions and power structures
influence and modify the subjectivity of the people, particularly the working class, through
instilling in their minds an ideology that benefits them. The world system theory, much like
Gramsci, suggests that there is not just one ideology but at least two and it would be very
simplistic to suggest that there is just one ideology. The problem with Althusser is that he
believes that Subjects are “always already subjects” or interpellated beings (Althusser 1972,

172). He effectively negates any possibility of a counter-ideology. Althusser’s idea can be



made more flexible by seeing the difference between always already being formed by an
ideology and always already being interpellated by an ideology. Althusser’s interpellation
means formation of the subject in which ideology is almost totally dominant. Gramsci would
also believe that individuals are born and socialized by Ideology as a child, they are socialized
into patriarchal Ideology, they are socialized into class ldeology and so on. In this sense,
individuals are formed by ideology but their formation is not complete and they can still resist
the dominant ideology and recover from their interpellative self. They are already formed
before they become really aware of it but they can still resist it. Gramscian notion of ideology,
in this regard seems more applicable to Tariq Ali’s works for the obvious reason that he is a
known social activist and a leftist and there is always space outside Ideology for another
ideology, as hegemony can never be fully achieved. However, it needs to be investigated
through the course of this research as to where does Tariq Ali stand; whether he is more

inclined towards Gramsci or Althusser.

Tariq Ali being a British-Pakistani writer, residing in the United Kingdom, represents
Pakistani diasporic discourse in the United Kingdom. He is an established Socialist and Leftist
and, in that capacity, a stanch critic of the neo-liberal, capitalist West. Ali is an important critic
of the US imperial and neo-colonial designs and the present research endeavours to extract new
interpretations of his writings regarding the imperial designs of America in the globalizing
world, influenced deeply by the American economic and foreign policies and its far-reaching
culture, applying the concept of ideology, ideological state apparatuses, and interpellation.
Being a hybrid person who originates from a former colony, a present neo-colony so to say,
but resides in the heart of a former colonial power, Ali’s own subjectivity needs to be explored

to answer the questions like: Is he a postcolonial Pakistani critic, a third world intellectual, on



a mission to disrupt the neo-imperial designs of the west through subversion of interpellation
of the neo-colonial subjects or represents the neo-colonial west, endorsing its interpellative
strategies? Where does he stand in the colonizer/colonized binary? If he expects a social
revolution, does he expect it in terms of Orthodox Marxist theory, Leninist-Marxist theory, or
the world systems theory? And, in the Marxist tradition of thought, is he inclined more towards
Althusser or Gramsci?

1.2. Statement of the Problem

The current research focuses on the creation of hailed subjects interpellated by imperial or
neo-imperial powers and subversion of the interpellated image of the Muslims in Tariq Ali’s
fictional and non-fictional writings. Tariq Ali’s notion of human subjectivity and its formation
in, terms of ideological and interpellative practices, is critically evaluated in a quest to
comprehend his standing as a postcolonial writer, applying the postcolonial-Althusserian
notion of Ideology, Ideological State Apparatuses and Interpellation, while connecting it to the
Gramscian notion of hegemony. The study also appraises Ali’s response, in his fictional and
non-fictional writings, to the approaches adopted by imperial or neo-imperial powers for
interpellating people, living in the domains directly or indirectly ruled by them, to exploit them
in favour of political, capitalist, or neoliberal gains. A postcolonial critique of Tariq Ali’s
fictional and non-fictional works is expected to engender fresh insights into the complexities
of contemporary neo-imperialism and the possibility of exploring new subversive strategies to

dismantle the interpellation caused by the dominant neo-imperial ideological discourse.



1.3. Objectives of the Research

The objectives of the research are:

1. To decipher the formation of interpellated subjectivity of the neo-colonized people
and to critique neo-imperial interpellation in Tariq Ali’s fictional and non-fictional
writings.

2. To understand where Tariq Ali’s writings stand in relation to the Marxist and

Postcolonial theories.

3. To critique Ali’s fictional and non-fictional works using the theoretical lens of
Althusser’s notions of Interpellation, Ideology, and Ideological State Apparatuses.

4. To figure out whether Tarig Ali, in his fictional and non-fictional works, is more
bent towards Althusser or Gramsci in terms of interpellation.

1.4. Research Questions

The study seeks to answer the following questions:

1. How does Tariq Ali, in his fictional and non-fictional works, critiques the neo-
imperial interpellation practices that fix the identity of the colonized subjects?

2. What does Ali’s critique of neo-imperial interpellation, in his fictional and non-
fictional works, apprise us about his own subjectivity?

3. Interms of neo-imperial interpellation, is Tarig Ali more inclined towards Althusser
or Gramsci?

4. What is Tariq Ali’s position, in his writings, on the development and role of global
Capitalism and Colonialism, and the place of Neo-imperialism within that

development?
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1.5. Rationale of the Study

The United States, in the recent past, has emerged as an Empire with strong intentions of
dominating other nations and peoples of the world. Many European countries, particularly the
UK and other NATO allies have been so close the US that they cannot be seen separate from
the Empire. On their mission of exploitation and plunder through a hegemonic discourse, they
share the attributes of the US Empire. The contemporary imperialism is necessary neo-colonial
or neo-imperial in nature as the Empire does not physically subjugate the weaker nations; it
controls them from a distance through various political, economic, social and cultural means
such as ideology and interpellation. The prevalence of this neo-imperial discourse necessitates
an anti-imperialist discourse, a struggle for decolonization, a counter-discursive strategy to
subvert the imperial discourse that interpellates and subjugates its subjects. Anti-imperialist
discourse involves the implementation of discursive strategies that subvert the neo-imperial
discourse and offer a chance to the interpellated people to have freedom of choice and action.
Subversion, however, not received its due importance in the postcolonial discourse.

It is important to decipher Tariq Ali’s postcolonial, Marxist standing being third world
intellectual and to see how third world intellectuals have a different relationship or a different
ideology than the first world intellectuals. Writings of contemporary authors like Tariq Ali
provide a fair chance of exploring subversion of the neo-colonial discourse. Both fictional and
nonfictional works authored by Ali contain a refreshing aura of dissent and a potential sight of
subversion. A postcolonial assessment of Ali’s fictional and nonfictional writings is expected
to enhance the understanding of the complexities of contemporary neo-imperialism and the
possibility of exploring new subversive strategies to dismantle the interpellation caused by the

dominant discourse and authority. The US empire together with its European allies employs
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all the traditional tools, that were employed by the imperial powers of the past, to ensure its
dominance including the use of force, economic exploitation and cultural subjugation.
Understanding the working of contemporary Ideology through Ideological State Apparatuses
and the interpellative processes utilized by the neo-imperial hegemon is vital to the
understanding of the neo-imperial intents and the possibility of initiating subversive strategies
for effective decolonization. It is important to ascertain Tariq Ali’s standing in the realm of
postcolonialism and to determine what he has to say on human subjectivity.

The origin of the idea of empire, linked with the United States, goes back to the very launch
of the United States. It was a time when the settlers from Europe, after taking control of many
parts of North America, methodically started grabbing lands from the native Americans and
pushed them to the barren lands, to live a life of isolation marred by hunger and lack of
resources. The image of the United States as an Empire has unambiguously been asserted by
intellectuals around the world. These intellectuals claim that America has emerged as an
Empire with strong intentions of dominating other nations and peoples around the Globe. The
emergence of the US, together with its allies including NATO, as a new imperial power and
the overwhelming burden of its hegemonic discourse has increased the need for a new form of
anti-capitalist and anti-imperial discourse and inception of an effort for decolonization, with
the aim of engendering counter-discursive approaches that subvert the interpellative imperial
discourse which tends to control the world through neo-imperial means interpellation. The
decolonization practice encompasses the employment of the discursive approaches that subvert
the prevailing imperial discourse and provide a chance to the people, subjugated mentally by
the empire, to enjoy more self-determination and take decisions in their national life through

freedom of choice and action. Subversion is a form of intrinsic or extrinsic confrontation that
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has the power to disrupt the hegemonic control of the colonizer or neo-colonizer. The
significance of subversion as a tool for decolonization has not been fully exploited in the
existing postcolonial discourse. Tariq Ali is a contemporary scholar who has been fulfilling the
task of subverting the colonial and neo-colonial discourse by criticizing the actions of the
Global Empire through his non-fictional and fictional works. The current research expects to
generate fresh, meaningful and profound insights into how the empire, or its new form called
neo-empire, establishes its hegemonic control over various geographic denominations of the
world. The study also aims to provide insight into the possibility of employing new subversive
approaches to undo the imperial interpellation generated by the dominant ideology that remains
biased in favour of the Empire. The American Empire employs both the ideological and
coercive tools that were employed by the empires of the past. These tools of dominance and
control include the use of military might, economic exploitation, ideological discourse, and
cultural control. A better comprehension of the practise of imperial and neo-imperial
interpellation is vital to the understanding of various dimensions of the power politics of the
Empire; it is also important realization of the significance of subversive strategies that can be

initiated for a successful installation of the decolonization practices.

1.6. Tariq Ali: A Brief Biography

Tarig Ali can be called a post-colonial intellectual from the Third World living in and
confronting the First World by revealing evil faces of the Western ruling elites through his
fictional and non-fictional writings (Campbell). A Leftist and Socialist in outlook, Ali’s stance
is anti-capitalist and anti-colonial when he critiques the Imperial designs of the United States
and its allies, especially the United Kingdom. He reveals the real face of the Empire hidden

behind the notions of democracy, freedom, enlightenment, civilization and humanism. Tariq
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Ali has a good grip on history and development of the empire and its various dynamics which
help him get to the roots of the problems faced by the mankind, especially the Muslims of the
world. Tariq Ali’s birthplace is Lahore where he was born in 1943, a few years before the birth
of Pakistan. His family history provides important information about the philosophical bent of
mind of the great scholar and explain how he bent towards Marxist, socialist ideology and
attracted towards revolutionary idealism (Procter). His father, Mazhar Ali, was a journalist and
son-in-law of the then leader of the Unionist Party Sikandar Hayat Khan. Mr. Khan was
awarded the title of Sir by the colonist Britain and he was not in favour of making of Pakistan.
Ali’s parents were atheists and believed in communist ideology; he too got deep inspiration
from his parents and became a communist and an atheist (Procter). This family background
and his early inspirations have a far-reaching impact on his writings, whether fictional or non-
fictional. Ali’s political career began when as a budding youth, he actively participated in
opposition of the military dictatorship in Pakistan and a close relative working in the military
intelligence warned him of dire consequences of this opposition and the potential of being
interrogated by the Army for his communist and anti-dictatorship activities. Ali’s parents,
considering it a serious threat, sent him to the United Kingdom for studies where he got
admission in Oxford’s Exeter College, majoring in Economics, Philosophy and Politics.
During his stay at Exeter, he also presided over the Oxford Union of students in 1965 and in
this capacity, he met Malcolm X, the greatest inspiration of his life. During the Vietnam war,
Ali actively participated in anti-war debates and demonstration which introduced him to the
public of England. Ali also visited Latin American counties, witnessed the communist struggle

there and became associated with various Left-Wing groups (Campbell).
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Tariq Ali’s writings provide a critique of the imperial endeavours of America and its
relationship with Pakistan. He is a stanch critic of the imperial designs of the United States
around the globe and provides a counter argument for the invasions, occupation, and neo-
imperial influence by the United States and its Western allies on mostly Muslim majority states
of the Middle East and Asia. He is very sceptic about the intentions of the Unites States in the
so-called war on terror which was imposed on the countries like Iragq, Afghanistan and Pakistan
after the 9/11. In his fictional writings, particularly the Islam Quintet, he tries to subvert the
images of the Muslim world carved by the West that interpellates Muslims as uncivilized,
uneducated, savage terrorists who are liable to be murdered and plundered (Campbell; Procter).
Ali reveals various moments of the history of the Muslim world when Muslims were the
epitome of scientific progress, civilization, enlightenment and advancement for the whole
world while the West was far behind them in terms of scientific progress and civilization. Ali
struggles to revive the forgotten history for the knowledge of the Western public to disillusion
them from the deceptive images of the Muslims and Islam provided by the ruling elites to
justify war, plundering, torture and murders (Procter). He exposes the ways the imperial mind-
set influences the subjectivity of the people around the globe by providing a deceptive
paradigm. He exposes the ideological tools such as the media and politics that are used by the
ruling elites in the Western world to provide a one-sided falsified view of their actions. Human
subjectivity in this regard is of utmost important as study of subjectivity exposes various ways
and means that are used to influence human thoughts, often in a seamless manner.

1.7. Empire, Control, and Exploitation

Lord Acton’s (1887) proverbial saying “power tends to corrupt and absolute power corrupts

absolutely” is applicable to individuals as well as organized social, political or governmental
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bodies ruled by individuals having power over others. Human history reveals that whenever
nations attain a position of power they use their power in a fashion that can be called corrupt
of unjust. Powerful countries not only use their power against other nations but also against
their own people. They subjugate other countries in an imperial fashion and use fair or unfair
means to maintain their hegemony while at the same time they carve the subjectivity of their
own countrymen through various propaganda tools like ideological state apparatuses of media,
education, and religion to convince their own people that their adventures abroad and their
policies at home are in the broader interest of everyone. They lie to their own people and the
people of the countries they occupy in order to justify their violent and unjust actions that help

them maintain their control over the resources of other nations.

In the contemporary world, mental slavery has emerged as a new form of slavery where the
subjects are mostly not aware of their mental subjugation due to seamless ideological inflows
of ideas that corrupt their minds in favour of the ruling elites (Cox; Haag; Hardt and Negri).
The colonizers in the past and the neo-colonizers in the contemporary world have evolved their
tactics of control and occupation and now they are able to control other nations even without
geographical occupation; they have learnt to control minds and bodies either through a
supporting a comprador class or through neo-liberal economic tactics such as consumerism.
Machiavellian philosophy is in the heart of the contemporary imperial agenda of controlling
weaker nations for exploitation of their resources. They use metanarratives like humanism,
liberty, equality, civilization and freedom to deceive people in their own countries and abroad
while in reality under the guise of these metanarratives, these ideological paradigms, they loot,
murder, torture and exploit weaker nations taking plea of fighting against terrorism or any other

assumed actors that supposedly pose threat to the West (Hardt and Negri). Wearing masks of



16

humanitarian liberators, they shamelessly murder people quite indiscriminately and if,
somehow, sometime later they are made to realize that their imperial adventures that have cost
millions of lives were based on false assumptions, they simply apologize for their acts at a time

when apology cannot bring back those millions of people that they kill or destroy.

The concept of Empire apparently sounds ancient but in its core the concept has not changed
considerably through the pages of human history. Empires, much like the ancient empires of
Rome and Persia, still exist and exert their power in the same way these ancient empires did.
Despite a simulation of civilization in the West, powerful first world countries remain barbaric
when it comes to establishing their hegemonic control over weaker nations. The Western
civilization has made advancement not just in the arena of science and social life but also in
the fields of crime and exploitation (Haag; Hardt and Negri). Ancient empires used to attack
and exploit weaker nations openly while the contemporary empires do the same in stealth mode
i.e. in guise of the sugar-coated notions of freedom, democracy, liberty, free trade and
civilization. The ideological views, biased in favour of the ruling elites of the West, are spread
through their client media to present a one-sided view of the reality, suppressing the voices that

are raised in favour of the imperial barbarism, war, violence, torture and injustice (Hodges).

Though most European countries have an imperial outlook when it comes to exploitation of
weaker nations, the United States appeared on the world stage as the greatest empire after the
World Wars and more importantly after the Cold War period when it found itself to be the sole
super power in the world. The destruction of the World Trade Centre, whether we agree with
the conspiracy theorists or not, provided the greatest ever plea to the United States to fulfil its
imperial goals of subjugating other nations, controlling their resources and exploiting them in

favour of its expansion and progress (Hodges; Joya). The United States and its imperial
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manoeuvres have affected the whole world while the most diverse impact is received by the
Muslim world. Muslims are stereotyped, misrepresented and labelled as fanatics,
fundamentalists, terrorists and barbarians who are liable to be plundered and murdered without
remorse. The Imperial United States does it very systematically by launching full scale
political, economic and military campaigns against the countries where they either install
terrorists themselves or just accuse these countries for harbouring the terrorists (Hoge and
Rose). Countries like Iraq and Afghanistan, Libya and Syria are attacked, looted and destroyed
first and then a comprador ruling elite is imposed on them for continuation of neo-imperial rule
in these countries. Other countries like Pakistan and Egypt are controlled through neo-colonial
means. All the imperial campaigns are ideologically driven as the ideology of the empire is
propagated through the client media machines that help the Empire in interpellating the
Western publics so that they do not resist through anti-war campaigns (Johnson, 2000, 2004).
This is how the one-sided, biased view point of the Empire is spread around the world as if that
is the only paradigm that exists or that can benefit the globe. The counter view of the
subjugated, suppressed people is something that is not given coverage in the media or politics,
as if those millions of people whose habitats are destroyed, whose countries are plundered, do

not exist (Kamran).

1.8. Althusser, Interpellation and Human Subjectivity

Subjectivity is a complex phenomenon which cannot be fully understood though some
dimensions of subjectivity that have some kind of objective manifestation or means of
expression can be revealed and understood while some other dimensions can be studied
through the application of social and psychological theories. Even individuals cannot

understand their own subjectivity as it is very difficult to reckon what is their own and what is
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coming in from other sources (Weedon). Their opinions, emotions and perceptions that they
think are manifestation of their subjectivity may not be their own as they take a great deal of
inspiration from the society, culture, environment, parents, education and many other sources
that influence their subjectivity or understanding of their selves and their world, in a variety of
ways. There are certain organized ways of influencing, forming, and reshaping human
subjectivity that are used to attain specific goals. The processes of forming and influencing
human subjectivity are varied and multifarious; one such process is called interpellation which
was postulated by the French Marxist-structuralist Luis Althusser (Weedon).

We can understand the term subjectivity through its antithesis namely objectivity. The
objective view of things refers to the view point that relates to the outer world, looking at things
as they are while a subjective view would also look at the world and its various phenomena but
through the lens of an ideology, a belief, a perspective or an emotion; the inner human self is
at work in subjective working of thought (Solomon). The impartial, scientific, investigative, or
statistical processes that are void of emotions or uninfluenced by any belief system lead to
objectivity while the workings of human mind that involve personal opinions, social and
cultural concepts, religious or political beliefs, involves subjectivity. Subjective and objective
worlds exist simultaneously, though in separate streams. The objective reality is governed by
the laws of nature or physics that cannot be changed or controlled by human action in most
cases; life and death, youth and age, present and past cannot be altered and a time once gone
cannot be brought back. The subjective reality, however, depends on human imagination and
fantasy, it can create a world of its own which runs quite contrary to the objective reality, one
can grow old and become young again, one can oscillate between youth and age in a friction

of seconds and one can create worlds of fantasy, sci-fi, and fairy tales; there are no boundaries
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in the subjective reality. It is the world of ideals and utopias where nothing is impossible, where
evil can become good and good evil (Solomon).

Althusser posits that individuals and even groups of people are interpellated through various
ideological state apparatuses like media, education, religion and politics. Althusser explains
the process of interpellation through a simple example of a policeman who hails an individual
by yelling at him ‘hey you there!” but there are many individuals in that direction and even an
individual who is not hailed looks back, supposing that he is hailed. The instance of hailing
makes that person conscious as he supposes that perhaps he has done something wrong for
which he is being hailed. The example shows how a simple act of yelling by a policeman can
influence human subjectivity. Interpellation, thus, even in its simplest form can influence
human subjectivity both at individual and collective levels as many people from the crowd
would turn back thinking that they are being yelled at. The reason why many people would
turn back thinking that they are being yelled at is that everyone knows that the policeman is in
a position of authority, given to him by law and he can punish them if they have done something
wrong. This consciousness about the objective reality influences their subjectivity to some
extent. When we take this phenomenon to a bigger level, the notion of ideology sets in and
invokes Althusser to consider, further elaborate and problematize the Marxist notion of
ideology (Weedon).

Karl Marx was one of the greatest influences on Althusserian thought and philosophy. Marx
saw society on the basis of class structure and divided society into the upper, middle and lower
classes while postulating that there is always a struggle among these classes to gain control of
other classes or to get rid of the control of another classes. In the class structure the upper class

controls the rest of the classes by controlling the resources, the middleclass rests in the middle
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which willingly or unwillingly supports the upper class in maintaining its control and struggle
to maintain its own control over the lower class. The classes exist in a society that is controlled
by a state, having objective, physical power to control the people living in its geographical
boundaries. The state asserts and executes its power through certain means that are denoted by
Althusser as the State apparatuses that are further divided into Repressive and Ideological State
Apparatuses (ISAs and RSAs). RSAs exert power through coercive means to discipline,
interpellate or punish the subjects of a state. The coercive means include State controlled
institutions such as the Army, Judicial System, Police, Prison houses, Civil Administration and
other Government run institutions. RSAs thus refer to disciplining the subjects in an objective
way though subjectivity of the individuals is also influenced by these apparatuses. ISAs on the
other hand refer to the indirect, social, psychological and more intricate means of control that
are infused into individual minds or minds of the masses through ideological means (Weedon).
The ideology, i.e. the world-view of the elite class in a society, is instilled in the minds of the
subjects through institutions like politics, media, education, and religion. Ideology thus
interpellates the subjects and by influencing their subjectivity makes them recognize their
identity as defined by the elite class.

The current research has taken up the Ideological State Apparatuses to study how the
powerful nations, acting like a state, influence and interpellate the publics of their own
countries or the publics of the weaker countries they want to occupy through physical or mental
control. The ISA of media, particularly, is frequently used to hail and interpellate certain groups
of people that challenge the power and authority of the imperialist powers or pose a threat to
their economic prosperity (Wolf, 2004). The ISAs are so assertively used by the elites of the

world that their ideology becomes a hegemonic common-sense for the masses and they start
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taking it as reality or the only version of truth that exists. There are certain moments in history
when the weaker nations decide to resist the dominant ideology in order to come out of the
mental subjugation but at such moments the imperial elites of the Globe take them back to their
previous position of compliance through the means of repression such as imposition of
economic sanctions or an all-out war which ends up in change of the non-compliant regime
and installation of a comprador class (Wolf, 2004). The elites of the world, particularly, the
European and American ruling elites always struggle to maintain their hegemony and control
over the nations having rich resources and weak rulers, by eliminating the potential threats, no
matter what it takes to do that.

Interpellation thus is not just a phenomenon at state level, it works equally well on
international or global level. The world, like a state, can be visualised as having a class system
like a society of a country. There are upper class bourgeoisie or the First World countries,
middle class or the Second World countries, and the lower class or the Third World countries
(Goss). The First World countries or the imperial nations impose their ideology both through
repressive and ideological means; the Third World countries on the other hand have to work
hard like the proletarians and get exploited under the repressive structure of capitalism. The
imperial nations of Europe in alliance with the United States exert their power to manipulate
minds of their publics and the publics of the world through interpellative means and maintain
their hegemony using their economic and military might. They either colonize them or
subjugate them through the neo-colonial means of controlling from a distance (Cox; Goss).
The people of the neo-colonized countries, despite having rich resources in their countries,

suffer from poverty, lack of resources and hunger as the wealth of their countries remains in
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the hands of a few elitist individuals who surrender their will in front of the neo-colonial powers

in return of the liberty to exploit their own people (Haag; Hodges).

1.9. Significance of the Study

The concept of interpellation proposed by Luis Althusser in context of Marxist and
Gramscian notions of Ideology, provides new insight into postcolonial discourse. Despite
being a vital and significant issue, the concept of interpellation has not received its due
attention in the realm of contemporary postcolonial literary theorization. Theorists like Said,
Fanon and Bhabha have discussed phenomena like representation, opposition, revolt and
subversion yet the idea of interpellation, contextualized through the notions of Ideology and
Ideological State Apparatuses, has not been critically analysed to its full potential. The demand
for recovering the true patterns of identity and dismantling the imperial representation of the
colonized/neo-colonized people has been in the core of the decolonization project. Subversion
as a postcolonial agency invokes opposition against various forms of oppressions and the
(mis)use of power. Tariq Ali’s writings have not been analysed from the postcolonial point of
view as yet; thus, the application of postcolonial concepts such as Althusser’s notions of
interpellation and ideology and their neo-imperial implications will provide new dimensions
to the interpretation of his fictional and non-fictional works.

1.10. Delimitation

| have analysed Tariq Ali’s writings while delimiting my research to the study of three
fictional and four non-fictional works. The three fictional works have been taken from the
series of five novels known as The Islam Quintet. The non-fictional works are more in number
due to two reasons. Firstly, some of these works are very brief i.e. below 200 pages (such as

Rough Music); secondly, some works contain, at times, a long narration of historical events
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that are either not relevant to this research or they contain lengthy details that need not to be
discussed. The rationale behind the selection of three fictional works was that all the novels
of The Islam Quintet series more or less offer an opportunity for a postcolonial critique since
the author in these works endeavours to revive some vital, politically charged moments from
the pages of the Islamic history with an objective to subvert the stereotypical image of Islam
and the Muslims prevalent in the West. Thus, a sample of three novels out of five was
representative enough to establish Tariq Ali’s position as a postcolonial writer, tending to

subvert neo-imperial interpellation.

Fiction

1. Shadows of the Pomegranate Tree (1992) — Islam Quintet 1
2. The Book of Saladin (1998) — Islam Quintet 2
3. ASultan in Palermo (2005) — Islam Quintet 4

Non-fiction

1. Rough Music (2005)

2. The Duel: Pakistan on the Flight Path of American Power (2008)
3. The Obama Syndrome (2010)

4. The Extreme Centre: A Warning (2015)

The non-fictional works were much greater in number and had a variety of subject areas. It
was, therefore, necessary to analyse more works to make the sample more representative. Apart

from the thematic consideration, the non-fictional works are either very short or they contain
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too much historical details that go beyond the scope of my research; certain political or

historical details that occurred repeatedly in different texts, had to be ignored. Overall, most of

the non-fictional works | have selected have themes that relate to my research questions. Apart

from these six non-fictional works, some other works have also been discussed in my thesis

wherever needed.

1.11. Chapter Breakdown

1.

Introduction: This chapter introduces the topic of my thesis and puts it in context
by discussing the background of the topic and establishing the problem statement.
Apart from describing the significance of the study, the chapter also contains the
objectives, the research questions and the delimitation of the study.

Review of Related Literature: The chapter reviews literature related to Tariq’s
Ali’s writings and the theoretical perspective: postcolonialism and neo-colonialism,
Marxism and Althusserian notions of ISAs and interpellation, debates on ideology,
dynamics of subjectivity and the historical context of the study.

Research Methodology: The chapter delineates the methodological premise of the
study and discusses the conceptual framework. Being a literary study, suggested
model of textual analysis has also been discussed in this chapter. The content
analysis technique used by the researcher is explained and the Thematic
Categorization Matrix created and used for the research has been explained in this
chapter. The Matrix is attached as Appendix-1, in the end of the thesis.

A Critique of Neo-Imperial Interpellation in the Extreme Centre (2015) and
Rough Music (2002): In order to establish the post-coloniality of Tarig Ali together

with his critique of the neo-imperial interpellation and neo-liberal designs of the
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western ruling elites, a thorough analysis of Tariq Ali’s two important non-fictional
works has been carried out in this chapter.

Subversion of Neo-Imperial Interpellation in Tariq Ali’s Fiction: Chapter five
analyses three fictional works written by Tariq Ali in light of the post-colonial
theory and more specifically the Althusserian notions of ideology and
interpellation. The post-colonial notions of Allegory, palimpsest and appropriation
have been explored to decipher Tariq Ali’s subversive techniques that he utilizes to
disrupt interpellation and recover the image of Islam and Muslims.

“Domination by Consent”: Neo-Imperial Interpellation and Hegemony in The
Obama Syndrome: Surrender at Home, War Abroad (2010) and The Duel
(2008): The chapter focuses on the construction of the interpellated neo-colonial
subjectivity in two highly significant non-fictional works written by Tarig Ali. The
Althusserian notion ideology and Gramscian notion of hegemony are put together
to problematize the notion of interpellation in Ali’s works.

Conclusion: The last chapter concludes the study by summing up the findings of

the previous chapters and providing a synthesised view of the study.
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CHAPTER 2

LITERATURE REVIEW

2.1. Introduction

The chapter reviews literature related to Tariq’s Ali’s writings and the theoretical
perspective: postcolonialism and neo-colonialism, Marxism and Althusserian notions of ISAs
and interpellation, debates on ideology, dynamics of subjectivity. The third part of the chapter
deals with the historical context of the study by discussing the contemporary studies that focus

on the neo-imperial manoeuvres of the Western world including Europe and America.

2.2. Review of Tariq Ali’s Fiction and Non-Fictions

Tarig Ali, writer, activist, journalist, and a filmmaker, was born in Lahore in 1943. His
parents were members of the Communist party which definitely had a deep influence on his
thoughts and personality. During early 1960s, while he was studying at a university in Lahore,
he led students in protests against the dictatorship of General Ayub Khan and as a consequence
he had to leave the country and settle in the United Kingdom (Karbiener 12). The shift of
country provided him the opportunity of studying philosophy and politics in Exeter College,
Oxford. At Exeter, he participated actively in left-wing student politics and participated in
students’ protests against the US led Vietnam War. He also excelled as a great debater being
president of the Oxford Union debating society and earned fame through television discussions
and debates. Ali had clear socialist and leftist tendencies in the outset of his writing career.

While in Oxford, he wrote relentlessly in favour of anti-war and socialist causes, became editor
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of a British magazine Town; after his graduation, as a full-time activist, he led the Vietnam
Solidarity Campaign and the International Marxist Group (a group that was merged into the
Labour Party later in 1981 (Karbiener 12). Tariq Ali conceptualizes the United States as a
Global Empire that, together with its allies, has established hegemony around the globe, which
goes unchallenged. Ali is critical about the militarism of the US Empire and considers it
unnecessary adventurism and sees his only hope in the socialist movements of South America
and a possibility of a change within the United States.

The United States is generally recognized in the contemporary world as an imperial power
that has challenged the sovereignty of many nation-states and has initiated a new form of
dominance which operates both with and without occupancy of space or disruption of borders.
Hardt and Negri (2000) assert that we live under the dominance of the US imperial power and
the idea of nation-states and borders is losing its relevance. The shift in American foreign
policy dynamics is rooted in the collapse of the former Soviet Union and Bill Clinton’s foreign
policy which has made the US emerge as a unilateral force and a new imperialist power
(Mann). The new imperialism prefers to impose an indirect hegemony instead of permanently
ruling over the foreign lands. Even if it has to occupy the lands physically, it restructures the
political framework of the occupied states in its own favour and then leaves. Like colonial
powers of the past, the American empire has also generated its others and has (mis)represented

and interpellated them according to its hegemonic needs and political necessities.

In the wake of this new form of imperialism, Tariq Ali has emerged as a critic of the US
imperial designs and its foreign policy in Latin America, the Caribbean, Asia, and the Middle
East. In his non-fiction, he traces the after effects of the US military and economic imperialism

in these extremely vital regions of the world. Tarig Ali is an anti-war activist and a socialist
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writer, filmmaker, playwright, novelist, broadcaster, and speaker. Born in Lahore, Pakistan,
Tarig Ali is now based in London where he is a board member and editor of the New Left
Review. Ali has authored books on politics and history including an awarding winning series
of novels known as Islam Quintet. His non-fictional writings Clash of Fundamentalisms:
Crusades, Jihads and Modernity (2002) and Bush in Babylon: The Reconstruction of Iraq
(2003) offer a critique of the US foreign policies and its imperial endeavours. Tariq Ali’s
political writings mainly present a critique of the US’s imperial intents and demonstrate his
left-wing anti-imperialist and anti-war agenda. Though a representative of the periphery, he
does not represent any biased views about the centre and holds intellectual balance while
discussing views of the two sides. He “still openly criticizes the Islamo-anarchists (as he prefers
to call them), has repeatedly exposed the bankruptcy of their jihadi agenda” as he believes that
the jihadis do not have any social vision (Fatah 280). He maintains that “today’s Muslims are
caught between the ‘hammer’ of American military adventurism and the ‘anvil’ of Islamist
extremism” (319) and this is evident from what is happening today in Pakistan. Ali is a staunch
critic of the US foreign policy towards the Muslim world and he “blames the United States for
creating the condition in which he says these Islamo-anarchists have found strength” (323).
Despite being a critic of US imperialism, Tarig Ali does not favour contemporary forms of
Islamic anarchist movements. While addressing a British Islamist critic in The Clash of
Fundamentalisms, Ali takes a clear stance against the contemporary examples of Islamic
resistance: “Don’t imagine that either Osama or Mullah Omar represent the future of Islam. It
would be a major disaster for the culture we both share if that turned out to be the case”. He
sees salvation for countries like Pakistan in following the doctrines of social formation of 1970

in his work Pakistan: Military Rule or People’s Power and proposed a peasants’ and socialist
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workers’ republic in Pakistan. Again in 1989, he suggested a complete social transformation
along with the disbandment of the mercenary army to be a solution to Pakistan’s longstanding

problems (Cohen 12).

During the 1980s he ran his own production company and produced programs for UK’s
channel 4, broadcasted on BBC Radio frequently. Ali contributes journalistic articles
newspapers and magazines like London Review of Books and The Guardian and the London
Review of Books. He is member of the board and editor of the magazine New Left Review and
Verso publishers. Ali also met and befriended many famous and influential figures including
Malcolm X, John Lenin, Stokely Carmichael, and Yoko Ono. Being a versatile and dynamic
figure, Ali has contributed a lot to the realm of literature. The Islam Quintet is one of its kind

literary work that delineates various eras of Islamic history and includes five novels:

1. Shadows of the Pomegranate Tree (1992)
2. The Book of Saladin (1999)

3. The Stone Woman (2000)

4. A Sultan in Palermo (2005)

5. Night of the Golden Butterfly (2010)

Apart from these novels, Ali wrote three plays in collaboration with Howard Brenton:

1. Iranian Nights (1989)
2. Moscow Cold (1990)

3. Ugly Rumours (1998)
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His non-fictional works are significant due to their depth and the wide range of subjects

covered. These include:

1.

10.

11.

12.

13.

14.

15.

16.

17.

18.

Pakistan: Military Rule or People's Power (1970).

The Coming British Revolution (1971).

1968 and After: Inside the Revolution (1978).

Chile, Lessons of the Coup: Which Way to Workers Power (1978)
Trotsky for Beginners (1980).

Can Pakistan Survive: The Death of a State (1983).

Who's Afraid of Margaret Thatcher? In Praise of Socialism (1984).

The Stalinist Legacy: Its Impact on 20th-Century World Politics (1984).
An Indian Dynasty: The Story of the Nehru-Gandhi Family (1985).
Street Fighting Years: An Autobiography of the Sixties (1987).
Revolution from Above: Soviet Union Now (1988).

1968: Marching in the Streets (1998).

Masters of the Universe: NATO's Balkan Crusade (2000).

Clash of Fundamentalisms: Crusades, Jihads and Modernity (2002).
Bush in Babylon (2003).

Street-Fighting Years: An Autobiography of the Sixties (2005).
Speaking of Empire and Resistance: Conversations with Tarig Ali (2005).

Rough Music: Blair, Bombs, Baghdad, London, Terror (2005).
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19. Conversations with Edward Said (2005).

20. The Leopard and the Fox (2006).

21. Pirates of the Caribbean: Axis of Hope (2006, 2008)

22. A Banker for All Seasons: Bank of Crooks and Cheats Incorporated (2007).
23. The assassination: Who Killed Indira G? (2008)

24. The Duel: Pakistan on the Flight Path of American Power (2008).

25. The Protocols of the Elders of Sodom: and other Essays (2009).

26. The Idea of Communism (non-fiction) (2009).

27. The Obama Syndrome: Surrender at Home, War Abroad (2010)

28. On History: Tarig Ali and Oliver Stone in Conversation (2011)

In the outset, Tariq Ali’s non-fiction mainly relate to his political thoughts and activities.
He had to leave Pakistan because of a military rule his initial writing adventure Pakistan:
Military Rule or People's Power (1970), therefore, relates to Pakistan and its military rule.
Many other works that were written afterwards relate to either relate to communist thought or
the politics of his new homeland: 1968 and After: Inside the Revolution (1978), Can Pakistan
Survive? The Death of a State (1983), The Stalinist Legacy: Its Impact on 20th-Century World
Politics (1984), Who's Afraid of Margaret Thatcher? (1984), Trotsky for Beginners (1980),
Street Fighting Years: An Autobiography of the Sixties (1987).

Tariq Ali’s creative art started to emerge in his first play Iranian Nights (1989) which was
co-authored by Howard Brenton and explored the aftermath of the Rushdie affair following

publication of his controversial and notorious work of fiction. Moscow Cold (1990) was his
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second collaborative work with Brenton followed which was a satirical dramatization of the
Soviet Union’s history starting from Lenin and concluding on the reign of Gorbachev. His third
play Ugly Rumours (1998) was named after Tony Blair’s former Rock Band, presenting a satire

on the New Labour.

Ugly Rumours was closely followed by Collateral Damage, a work written in collaboration
with Andy de la Tour in 1999. Collateral Damage seems to be part of Ali’s anti-war narrative
as it examines the NATO’s Kosovo campaign and its impact on British liberals. Another
satirical work of this kind was The Illustrious Corpse (2004), written by Ali alone, which
satirises the compromises concerning the New Labour project. All the satirical plays written
by Ali have an air of didacticism and somewhat remind the great satiric works of Brecht and
Swift. The plays were not received very well by the critics and received mixed reviews. Ali
and his collaborators, however, remained committed to their cause of promoting their
interventional, purposeful and topical theatrical productions. To express their commitment,
they issued their statement of intent ‘The Stigma Manifesto’ in 2000 stating that “In these times
where the word 'post’ has become a universal prefix, ‘irony' a form of cultural oppression and
any serious political commitment is deemed vile; we need new forms of resistance.” The
manifesto, which appeared as an appendix to the play Snogging Ken (2000) — a witless piece
of satire on New Labour, openly states that the intent of their writings would be political “We're
political and we're proud. Today, when, in the eyes of those who rule us, the whole of humanity
have become customers, we need a dissident theatre more than we ever did in the past” (Ali,
Snogging Ken 2000).

After realization of the decline of socialist thought somewhere around 1989, Ali abandoned

activism and turned towards fictional writing starting with a trilogy on the theme of fall of
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communism. Redemption (1990), the first novel of the trilogy, reflected Ali’s thoughts on the
meaning of the events related to the fall of communism for the political left by satirising the
international Trotskyite movement through caricatures of certain real people. The central event
of the plot is a conference called by Ezra Einstein, the veteran Trotskyite, to discuss issues
related to future of the movement in the backdrop of the fall of communism. Ali comes up with
a satirical but unconvincing solution as the conference resolves to penetrate the world's
foremost religions. Redemption is also criticised for its heavy prose, feeble dialogue and an
almost dull humour. Fear of Mirrors (1998), second part of the trilogy, was more successful
than Redemption.

2.2.1. Fiction: The Islam Quintet (1999-2010)

Tariq Ali’s The Islam Quintet is another set of didactic literatures in which he endeavours
to investigate the deteriorated relation between Christianity and Islam while addressing the
question, why Islam hasn’t experienced a reformation yet. The first novel of the quintet Shadow
of the Pomegranate Tree appeared in 1992. The novel relates the imaginatively reconstructed
events related to the transition of rule in Granada from Muslims to Christians. The next novel
of the series The Book of Saladin (1999) takes its readers back to the time of Crusades in the
twelfth century when Salah al-din took Jerusalem back from Christians. The Crusaders in the
book are depicted as rapacious, ruthless and intolerant. It was the only piece of fiction that was
translated into Hebrew language and printed in Israel (Ahmed Socialist Review). The Book of
Saladin is followed by The Stone Woman (2000). The story is set in the days when the Ottoman
Empire had waned in the Island where the story is set. The novel highlights the value of
pluralistic nature of Islam through its focus on the life of the central character, Iskandar Pasha,

ambassador to Paris, and introduces a microcosm of characters including Jews and Greeks,
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Turkish nationalists, Sufi Mystics, master and servants, gay and straight. The next novel in line
is A Sultan in Palermo (2005) which is set in the twelfth-century Sicily, the novel contains
elements of religious and cultural toleration and harmony. The last novel of the series Night of
the Golden Butterfly (2010) is the only narrative which is set in the present instead of past. The
novel narrates the story of how intellectual freedom is lost in the city of Lahore because of the
mullahs. There is a small number of people such as intellectuals, workers and publishers who
frequently and valiantly challenge the established order (Ross 2011).

Tarig Ali spent about two decades to create Islam Quintet which according to Creswell is
an attempt to undercut the orthodoxies of both the Christian and the Muslim world. Ali
developed interest in Islamic history mainly after western media focused on the Middle East
during the first Gulf War in 1990 and started demonstrating a crude propaganda against the
Arabs and the Muslims. The question Ali asked to himself was why Islam could not produce a
movement like the Reformation. Talat Ahmed (late) suggests that Tariq Ali had realized that
the media and western politicians were bent on spreading a distorted image of Islam having
being populated with bearded terrorists; right wing authors such as Martin Amis were
propagating that Islam was an evil religion. In Islam Quintet, Ali shatters the myth that Islam
is not compatible with other religions of the West. Ali while talking about how he conceived
the idea of writing the Quintet says, “I thought that the best way to recover that lost world was
to depict its last years, its decline and fall”. He wanted the European to know about the Muslims
that lived in the past; the European knew only this much about the Muslims, through their
school books, that the Muslims occupied Spain and then the Christians threw them out of

Europe (Ahmed Socialist Review).
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The Islam Quinter is not just a criticism on ignorance of the Western world about Islam and
the contribution of the Muslims in the world but also a critique of Muslim pieties. The
stereotypes evoked by the media, scholars and historians, showing Islam to be a religion of
violence and ignorance, are broken by Ali by presenting some highly cosmopolitan eras of
Islamic history when Muslims were the ones who taught civilization to the world (Crewell).
All the stories of the Quintet remind the readers that Islam was never a monolithic culture and
that it was not spread just by sword. Ali’s inspiration is the ancient historiographer called Ibn
Khaldun who does not appear as a character in any of the stories yet his ideas seem to have
spread all over the stories of the Quintet. Ibn Khaldun believed that history should be seen as
a manmade phenomenon and historical events can be explained better when looked at in a
mundane way rather than in the light of a religious doctrine. Thus, Ali’s novels can be
considered an attempt to portray Islamic history in a secular fashion. In most of the novels, Ali
takes its readers to a crucial turn in the history of Islam where a great multi-ethnic society
established by the Muslims is at the verge of decline or about to face defeat by the Christians.
The characters in these novels ask themselves the reason of this decline and they answer the
always get is factionalism or a lack of group solidarity among the Muslims (Crewell). The
sectarianism of the Muslims is mentioned again and again in the novels to be the chief reason

of their decline whether it is Granada or Palermo or Jerusalem.

2.2.2. Non-Fiction

2.2.2.1. The Duel: Pakistan on the Flight Path of American Power (2008).

The Duel: Pakistan on the Flight Path of American Power (2008) presents an analysis of

Pakistan’s socio-political and religious circumstances with particular focus on its relationship

with the US and its foreign policy. Ali asserts that Pakistani society contains only little segment
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that tends to be extremist. According to the author extremists occupy only a small margin of
Pakistani society. This marginal group received some salience in the society when the
Americans and the later the Europeans responded to the 9/11 attacks with their military power
against Afghanistan and Irag, though Irag did not have any connection with the 9/11 attacks.
The attack on Afghanistan resulted in overthrowing of the Taliban and the destruction of a safe
haven for Al Qaeda together with installation of a friendly government of the US and the
Western world. Ali, however, criticises the US led coalition for not putting efforts for nation-
building and reconstruction of Afghanistan. Use of excessive power, Ali believes, can lead to
a prolonged conflict between the Christian West and the people who believe they truly
represent Islam. The overall impact of the narrative can be summed up by saying that Ali’s
“incisive scholarship on Pakistan's inception and subsequent leadership is peppered with
personal anecdotes, biting commentary, and forcefully opinionated prose” (Veronica 85).
Tarig Ali investigates why Pakistani society is being linked with the forces of extremism, a
society that was predominantly linked with Sufism and considered to be religiously tolerant,
peaceful society. All those who have some knowledge of Pakistan’s political history are aware
about the peace and tolerance practiced in Pakistani society; “Ali provides evidence against
some popular myths that policymakers, particularly in the United States, would do well to
consider” (Rahman 227). Ideally, Pakistan should have the version of Islam which was
practiced in Spain under the Muslim rule but this ideal could not materialized because of failure
of its leadership. While investigating the causes of the problems faced by Pakistan society, Ali
criticizes the civilian leadership by focusing particularly on Pakistan’s former Prime Minister
Zulfikar Ali Bhutto for his questionable ways of acquiring power and then using it as Prime

Minister. Ali’s stance seems logical when he assumes that if Bhutto had ruled the country as a
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true democratic leader while tolerating the opposition and promoting the welfare of the
common people, Pakistan would have become better equipped with political and economic

institutions.

Ali’s account of Pakistan’s condition provides hope in case the country is not compelled by
the Western powers towards conditions that benefit the US and the West and lead Pakistani
society into chaos. He is hopeful about the citizens of Pakistan and believes that they aspire to
make Pakistan a modern country and wish to go along the world as upright and responsible
citizens. They would not like to be looked at as others by being marginalised in the network of
world economic and political systems.

Ali postulates that from the very inception of Pakistan, its survival is greatly based on a
pliable and avaricious Pakistani politics and a very demanding and callous US foreign policy.
Ali also rightly points out that “U.S. foreign policy in Pakistan has consistently and
continuously impeded the organic development of democracy in the country” (Rahman 227).
While reporting an anecdote related to a picnic where the first Governor General of Pakistan,
Muhammad Ali Jinnah, and the then American ambassador were together and Jinnah offered
his property as the future abode of the US diplomatic mission. Ali draws the morale from this
anecdote that Pakistan, its land and people have been up for sale to every US administration
since that time. Dictators like Ayub and Yahya and political administrators like Bhutto and
Nawaz have been committing blunders in order to meet the US demands. He postulates that
“dictators and democrats alike to be obsessed with the possibility of an Indian invasion,
dedicated to the pursuit of nuclear weapons at the expense of a poverty-stricken population,
and all too willing to enter into league with Muslim extremists to maintain their political

footing” (Chesley 62). While criticising the major political figures in Pakistan, Ali appreciates
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the actions of the chief justice of Pakistan Supreme Court, Mr. Iftikhar Muhammad Chaudhry
for his ruling against the Musharraf regime and in favour of the then former Prime Minister
Nawaz Sharif which resulted into his arrest after Mr. Musharraf decided to dissolve the
Supreme Court and declare a state of emergency in the country. After Pakistan, Ali also
expresses his views about contemporary history of Afghanistan and endeavours to establish

that the Afghan government is fundamentally illegitimate.

2.2.2.2. The Obama Syndrome: Surrender at Home, War Abroad (2010)

The Obama Syndrome treats the US policies and their aftermath during the presidency of
Barak Obama to be a syndrome that has to be treated or cured. Ali asserts that the colour of
Obama’s skin and his non-Anglo-Saxon name could not be a hurdle that could stop him from
betraying the basic function of any US president “as the messenger-servant of the country’s
corporations, defending them against their critics and ensuring that no obstacles are placed in
their way” and continuing the policies of his predecessors (McLemme). All the hopes attached
with his personality regarding change remain unfulfilled as the policies regarding Guantanamo
Bay detention centre, Irag, Afghanistan and the Middle East have remained unchanged. The
promise of health care reform at home remained unfulfilled too while the economic crisis was
dealt with in an inappropriate manner as the very people of the Bush administration who
created the crisis were asked to overcome it.

Tariq Ali rightly proposes that the fundamental value of American foreign policy is its
continuity through changing administrations and its favours to the plutocracy that provides
funding to various presidential candidates (McLemme). Obama, like other successful
presidents was able to grab funding from big corporations, several influential law firms, and

the Wall Street. Ali considers this inability to change to be a syndrome in Obama as he believes
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that Obama has a strong impulse for reform but he is compelled to behave like any other US
President due to the syndrome caused by those who ran his election campaigns; this scenario
makes him incapable of generating thoughts like Martin Luther King Jr. Ali considers Obama
to be another Chicago politician who is analogues to a windbag coming from the Windy City.
Ali’s views about Obama sound cynical in the outset yet these views cannot be considered a
product of resigned passivity.

The elements of hope cannot be neglected when Ali maintains that “exceptional
conjunctures in the past, where a combination of domestic crisis and radical demands from
below push an administration in a reformist direction, but their frequency is limited.”
(McLemme). Ali suggests that there are a number of people suffering from the Obama
Syndrome as they are satisfied with Obama’s performance on the basis of his objective
demeanour that offers an understanding smile, a friendly expression, and sympathetic gestures.

But Ali believes that Obama cannot offer more than these friendly gestures even if he could.

2.2.2.3. The Extreme Centre: A Warning (2015)

The Extreme Centre is a severe criticism on the politics and politicians of the United
Kingdom and other western countries that are responsible for maintaining the status quo in the
Western world. They are the dictators in essence and they have turned their political parties
into the living dead (Taylor, Socialist Review). Focusing on Britain, Ali suggests that the
Labour Party has needlessly focused on imperial wars and deregulated capitalism. Ali very
harshly elaborates Britain’s relations with the US as “a dog-like coital lock” wherein both the
countries are working together to fulfil their imperial designs. There are chapters devoted for
criticism on privatization of health facilities and the NHS, NATO’s imperialism and the role

of the media that has been made compliant to serve the purposes of the ruling elites. Tarig Ali
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while criticizing the US imperial strategies around the world, postulates that optimism about
the decline of the US hegemon is nothing more than wishful thinking as there is no serious
threat to the US Empire from abroad. Even China, at this point of time, does not pose a serious
military threat to the US neither there are any signs of China’s desire to gain a proto-imperial
status. The signs of a change from within are also not visible; thus, the decline of US Empire
seems more of a myth than reality. The economic conditions both in Europe and America faced
trouble during the 2008 crash, yet the breakdown in the capitalist system has not been
irretrievable and the economic situation cannot be termed terminal though it is serious (Taylor).
The contradiction between the huge accumulation of capital among the elites and the needs
of the general public is growing intense. Tariq Ali sees no solution coming from the top as the
ruling elites are not capable of bringing change; the revolution may however come from below
but for that mass mobilisations and creation of new parties and movements is essential. Ali
sees the revolutions taking place in the South American countries through the movements of
Bolivia, Ecuador and Venezuela as a ray of hope and links these patches of hope with what is
happening in Scotland where the government had to administer a referendum to see whether
people wanted to stay with the Great Britain or they want independence. But initiation of a
socialist revolution in Europe would not be an easy task as the whole system of governments

would hinder any such move (Taylor).

2.3. Theoretical Perspective

2.3.1. Post-colonialism

Post-colonialism analyses critically respond to the political, cultural or literary heritages of
colonialism and bends upon exploring the consequences of occupying, controlling and

exploiting countries and establishing/enforcing power through hegemonic means. Postcolonial
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theorists, drawing mainly their theoretical perspectives from the fountain of postmodern
theory, embark upon the journey of analysing the politics of distribution, control or even
creation of knowledge by the former colonial powers. They explore the ways and means that
enable the colonial or neo-colonial powers to sustain their political, cultural and academic
hegemony over the colonized or formerly colonized people. The debates initiated by these
theorists, through the past at least three decades, have transmogrified literary studies. The
critical lens of postcolonial theory has provided multifarious methodologies for studying
literature produced by colonial, anti-colonial or post-colonial discourses. By dissecting the
literatures of former occupied lands in Asia, the Caribbean, Africa, the Pacific Islands, and the
Americas, these theorists got engaged in debates concerning representation/misrepresentation,
migration, knowledge production, decolonization, diaspora, hegemony, hybridity and racism
etc. Certain scholars have an air of suspicion about the post-colonial theory. They believe,
“post-colonialism is merely the bad faith effort of Western scholarship to atone for its sins of
knowledge production in the service of imperialism. In another formulation, it could be
considered the English Department’s way of understanding world history as it begins to

recognize its crucial role in the domination of the globe” (Schwarz 6).

Postcolonial theory has received criticism over the years of its development due to its lack
of consensus on its definition and at times because of lack of clarity (Slemon 100). Critics also
believe that the theoretical language used by postcolonial theorists is not penetrable and at
times subject to ambiguity (Young 67). One of the reasons of such lack of clarity could be the
theory’s inherent ambivalence and the fluidity of the term postcolonial which keeps on shifting
meaning due to rapidly changing social, cultural and political contexts in the contemporary

world. One critical issue is the definition of the term postcolonial and its prefix “post” which
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refers to two different meanings. The term post-colonial is viewed as inadequate and naive
(Moore 182).

2.3.2. Marxism and Althusser

Marxism is based on the thoughts propounded by German philosopher Carl Marx, author of
the famous Das Capital. It would be very challenging to sum up the Marxist philosophy here
keeping in mind the limited scope of the research. Marxism, in general is defined by its
antithetical stance called Capitalism. However, within the scope of this research, certain core
issues and thoughts, particularly those relevant to the Althusserian system of thought, will be
delineated in the current research. Marxism is commonly known to be a philosophy that
highlights the value and complexity of the class system that exists in every society and proposes
that capitalism is responsible for exploitation of the working classes. It propagates an economic
and social system that is based on social justice and an equal distribution of money as the
distribution of money in the capitalist system cannot be just where the state “privileges certain
strategies and actors over others”. (Gamble, Marsh, and Tant 156-7).

Marx propounds the existence and class division in human (capitalistic, to be more specific)
societies, based on the powers controlling means of production. Economic activity, Marx
believed, is the ground where class divisions are created and sustained. The Elite class, on top
of the three-class system, owns and regulates the means of production. The second class in the
ladder in the Marxist hierarchy of classes is Bourgeoisie or the middle class that includes the
individuals that design or administer the means of production e.g. engineers, accountants,
scientists, and the intelligentsia. Proletariat, working class, labour class, or the lower class is
the third class in the class system of Marxist philosophy. The proletariats work under

supervision of the other two classes and run the means of production to generate the economic
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activity. The upper class retains the power system and controls the middle class using its
hegemony over wealth and resources, the middle class on the other hand controls the proletariat
through supervision, improving the output of the means of production in hand or devising novel
means of production; the state thus is an “instrument in the hands of the ruling class” (Gamble,
Marsh, and Tant 156). In the structure of this class system, the working class including the
peasants remains under double control: firstly, under direct control of the middle class and
secondly under indirect control of the upper class.

Marx believes that the exploitation of the lower class and the struggle ensuing from the class
system makes it an unjust and exploitative system. The class struggle refers to the struggle of
the upper class to maintain its position of power and struggle of the lower class to upgrade their
position or class. While further elaborating the class system Marx posits that all the historical
happenings result out of this class struggle as the classes consistently struggle to defeat the
dominance of the elite class while on the other hand the upper class strives its best to maintain
its hegemony over the other two classes. Majority of conflicts and struggles in the history of
mankind also stem out of the institution of class struggle though historians claim many other
reasons for such happenings. In the arena of social power struggle the state is a “nodal point”
and “a key focus of Marxist attention” (Gamble, Marsh, and Tant 156). This happens because
classes cannot remain stable for a long time as they remain subject to rise and fall. New class
emerges when power or authority is grabbed through revolution while the class in power tries
to cling to its hegemonic authority. Rise of Christian protestant class, for instance, presents an
indication of growth of capitalism. This phenomenon is known as a material reading of history

or historical materialism. The interpretation of history based on materiality is not limited just



44

to discussion of history but extends itself to many other facets of human life such as politics,
ideology, state, or religion.

Taking up the Marxist paradigm, Louis Althusser built his own theories related to state,
power and subjectivity. He suggests that state uses its authority and power for the benefit of
the elite class: “The state is the means whereby the ruling class forcibly maintains its rule over
the other classes.” (Althusser 137). Althusser’s views on human subjectivity and interpellation
are also built on Marxist interpretation of human society. Marxist and Althusserian views on
state thus are entirely different from the traditional views about state that consider state to be
an authority that looks after the welfare of all its subjects. Marxism too believes that state’s
role should be of a body that looks after the welfare of the subjects but it is only possible when
the state eliminates class division and struggle by bringing all the means of production under
joint ownership or declaring them to be public property. Till the time societies have the
elements of class division and the ensuing class struggle, State cannot be anything else but a
tool for subjugation of the working classes. Althusser, following the footsteps of Marx, has a
similar concept of state and society.

Althusser’s interest in Marxist philosophy goes back to 1948 when he stated teaching
philosophy and studied materialism and its utility as a rational and scientific paradigm. During
the Second World War, when he was captivated, Althusser got a chance to meet communists
and peasants and developed a strong interest in Marxist-Leninist political thought. In the wake
of crisis faced by the International Communist Movement and attacks on Marxism by
bourgeois thought and humanist philosophy, Althusser decided to carry out an in-depth study
of Marxism (Althusser 1976, 101-05). Althusser believes that Marxist theory is divisible into

two parts i.e. Marxist science and Marxist philosophy. Marxist science, he believes, includes
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historical materialism while Marxist philosophy refers to Dialectical materialism. Althusser
emphasises the need for development of a subjective and revolutionary class instinct by the
intellectuals. He took the Marxist paradigm so seriously that he wrote a full-length commentary
of Karl Marx’s ground-breaking work Das Capital in form of Reading Capital, summarizing
the Marxist theory in his own unique way to protect the notion against the explanations brought

forward by the bourgeois and the critical claims of the Humanists.

2.3.3. Debates on Ideology and Interpellation

The concepts of Ideology and interpellation, focused in this research, were introduced by
Louis Althusser when they first appeared in his book chapter titled “Ideology and Ideological
State Apparatuses” which was part of his book Lenin and Philosophy (1971). Althusser’s
discussion of ideology gave a new strength to Marxist literary criticism among the thinkers of
the West. Before Althusser’s Ideology, the western literary critics focused mainly Hegelian
conception that historical change is driven by ideas (whether expressed in literature or
otherwise). Althusser rejected the concept of ideology as just false consciousness as he believes
that there is no unmediated access to truth. Consciousness, he believed, is inscribed within and
constituted by ideology. He postulates that social subjectivities are produced by ideology which
mediates the subject’s understanding and experience of reality. The theory contains significant
seeds of revolutionary change considering ideology to be an extension of the repressive state
apparatuses. To encourage emancipatory revolution, it is necessary to carry out a constant
critique of ideology (Strickland 48). Easthope and McGowan consider ideology to be a
masquerade that serves class interests of the ruling elites: “Ideology consists of ideas in the
service of class interest” and “ideology is a gigantic masquerade” (34). They considered

ideology to be something that generates hegemony and constructs human subjectivity. After
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the twentieth century and the development of parliamentary democracy and the modern state
systems the question of ideology as a false-consciousness became more important. Italian
Marxist Antonio Gramsci explored the concept of ideology by borrowing the term hegemony
from Lenin. Meaning of hegemony can be understood through the slogan ‘peaceably if we can,
forcibly if we must’ (Easthope and McGowan 35). Hegemony strives to win consent with the
threat of force or without it. Althusser, under Gramsci’s influence, theorizes that ideology
functions through state institutions or apparatuses to reproduce complaint subjects who ‘work
by themselves’ and keep doing it unconsciously.

Since the decline of New Criticism as a dominant theoretical framework, Marxist evaluation
of ideology has offered a significant position in the realm of literary studies. Word “Ideology”
was coined in 1790s by French philosopher Destutt de Tracy to mean “science of ideas”.
Ideology was later discussed in The German Ideology in the 1840s by Marx and Engels as a
theory which did not relate to the courses of history. They used it in a negative sense
considering it to be “false consciousness” and considered it to be a reason why oppressed
working class could not rise in revolt against the upper class. Althusser’s notion of Ideology
differs from traditional Marxist view as he rejects the interpretation of ideology to be “false
consciousness” considering it to be oversimplification of the concept (Strickland 48-9). He
suggests that ideology is not just a fabricated depiction of truth by which the elite class exploits
the working class since false consciousness implies that there has to be a “true consciousness”
meaning that subject can somehow outdo ideology. He believed that it is not possible for a
subject to transcend ideology as all consciousness necessarily created and inscribed within the
bounds of ideology (Strickland 49). Ideology therefore is inescapable and what we can have is

nothing more than various forms of “false consciousness” or a limited and most of the times
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incomplete understanding of the reality. Althusser’s theoretical viewpoint also differs from
traditional Marxist standpoint regarding interdependence of society’s base (the economic
organisation and material associations between production and consumption) and
superstructure (state, ideology and social consciousness in general) where base inevitably
determines superstructure. He imagines a superstructure that is relatively autonomous.
Literature, in this regard, plays a productive instead of reflective role in formation of ideology
and has a position of a material product in its ideological role (Strickland 49). Althusser
necessarily makes distinction between specific ideologies and ideology in its general sense.
Ideology in general refers to the framework of reality wherein subjects are interpellated or
hailed while the second more particular sense of ideology refers to the forms of consciousness
contained in some specific social groups. This particular sense of ideology corresponds to the
idea of discourse brought forward by philosophers like Foucault and Bakhtin. It appears that
Althusser’s notion of subject formation leaves no space for agency or resistance. Althusser’s
notion of Ideology puts individual subject in a position where the subject finds it difficult to
differentiate the ideological from the real and faces the problem of choosing ideologically
better version of the real.

Althusser drew his opinion of human subjectively somewhat from Lacanian notion of the
mirror stage where the subject misrecognises “I” in the mirror while looking at its mirror
image. Althusser postulates that “all ideology has the function (which defines it) of constituting
concrete individuals as subjects” (171). The concept of ideology disrupts the concepts of
author, individual agent, or originator by replacing such concepts with the concept of a subject
that is ideologically constituted and instead of having an original, autonomous or unique voice,

speaks through a predominantly discursive subject position. Althusser’s success lies in the fact
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that he developed a radically anti-humanist and materialist theory and made its readers to think
of ideology as not merely reflective but productive.

Althusser undertook the theory of ideology with and objective to understand how the
working class and the rest of social classes relate themselves with society and economy in their
imagination. He analysed the contradictory coexistence and functioning of various ideologies
within any capitalist society and the role of apparatuses or institutions that enabled the
operation of these ideologies. Addressing his critics, he emphatically revealed that his project
was mainly governed by the Marxist politics (1995, 253-267). He believed that a critique of
these ideologies and their corresponding institutions (apparatuses) that support the class system
in capitalistic societies would facilitate Marxist mediations in transmuting capitalist crises into
transition to communism more successful (Althusser 1972, 130; Resnick and Wolff, 1987).

Althusser pointed out that the state institutions or apparatuses reproduce political and legal
conditions in support of capitalist exploitation. He identified two sets of apparatuses: The
Repressive State Apparatuses (RSAs) and the Ideological State Apparatuses (ISAS). The RSAs
comprised the state itself and various institutions that work under the state authority such as
army, police, prisons, and other governmental authorities that ensure physical control of the
state over its people. The RSAs hold monopoly over the means of power in capitalist society
and support the class structures through that monopoly. RSAs and ISAs work parallel to each
other in favour of sustenance of the class structures that exist in capitalist societies. The
ideological state apparatuses include educational institutions, religious institutes and religions,
the family and the mass media (Althusser 1972, 148). Unlike RSAs, ISAs do not function
through physical power or politics. They make adults and children of capitalist societies to

think and imagine in a specific way that determines their relationship with the society they live
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in and become part of the social class system that supports capitalism (Althusser 1972, 146).
RSAs appeared more unified and regulated to Althusser for serving the purpose of the
capitalists while ISAs were subtle, varied and challenged areas where capitalists found it more

difficult to safeguard their benefits.

2.3.3.1. Interpellation and Ideological State Apparatuses (ISAS)

The Ideological State Apparatuses are the tools used by the ruling class to control the
multitudes by fair or foul means; Tolstoy in his writings exposed and “laid bare the inner falsity
of all those institutions by which modern society is maintained: the church, the law courts,
militarism, ‘lawful” wedlock, bourgeois science” (Macherey 316). Althusser believed that
Ideology and Ideological State Apparatuses function through medium of “interpellation”.
Ideology ‘recruits’ its subjects and transforms them through interpellation. It recruits them all
and transforms them all. Interpellation helps the capitalists to generate a subjectivity of their
choice in their subjects by making the masses internalise the ideological thoughts without
letting them notice what is happening. The gender roles, for instance, are not determined by
children or adults by themselves but are inculcated through the ideological institutions of
family and education. Capitalist society seamlessly guides its subjects to think or behave in a
certain way. Althusser gives example of the religious ideology of Christianity which generates
its subjects by telling them that God created all human beings, they should do what God wants
them to do and live in this world the way He wants them to live, if they live life according to
His laws, they will have their salvation (Krips 83). By giving this example, Althusser argues
that the religious or any other ISA hails individuals in the name of either God or Freedom or

country, or the President who in turn provides them a mirror image in which individuals see
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their own image and enter into a mutual recognition with the hailed individuals and finally
enables them to recognize him/herself (Althusser, 1971: 165-68).

Ideology functions “in such a way that it ‘recruits’ subjects among the individuals (it recruits
them all), or ‘transforms’ the individuals into subjects (it transforms them all) by that very
process which I have called interpellation or hailing” (1972, 174). Elaborating the process of
subject formation, Althusser comes up with his famous example of an individual being hailed
by a police officer, “Hey, you there.” Listening to this hailing, the hailed person turns back and
“By this mere one-hundred-and-eighty-degree physical conversion, he becomes a subject.
Why? Because he has recognised that the hail was ‘really’ addressed to him” (1972, 174). The
power of ideology and its apparatuses converts an individual into an interpellated subject. The
Marxist state sustains its rule through hegemonic repression by keeping the class system active
to safeguard its own interests. The subjects misconceive the idea of ideology and owns it as a
child of its own brain. The best and most favourable form of interpellation thus is the one that
takes place without letting the individual know about its existence. Althusserian “subject does
not develop according to its own wants, talents and desires, but exists for the system that needs
it. Its only public reality is determined for it by the social apparatus that calls it into a certain
kind of being” (Mansfield 53). Capitalistic state needs a certain kind of complying subjects
that can fit into its needs and “larger political imperatives”; the state “requires us not only to
behave in certain ways, but to be certain types of people” (Mansfield 53).

ISAs help constitute Ideology by influencing people through formulation of their
interpellated identity. Carrying forward the Marxist notion of social formation, Althusser
believed that a societal structure that would not replicate the circumstances for production

while what it produces would not prevail for a long time. Reproduction of the conditions of
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production, therefore, would be the crucial condition of production (Althusser 1972, 127). Just
like RSAs, the ultimate goal of the ISAs is the “reproduction of the relations of production, i.e.
of capitalist relations of exploitation”. ISAs use the supportive shield of the RSAs to naturalise
the dominant ideology built by the elite or ruling class which is inculcated in all the members
of the capitalist society. Each ISA accomplishes its function in its own peculiar way: the ISA
of politics “by subjugating individuals to the political State ideology”; the ISA of
communications “by cramming every ‘citizen’ with daily doses of nationalism, chauvinism,
liberalism, moralism, etc. by means of press, the radio and television” (Althusser 1972, 154-
55). Church used to be the dominant ISA before the Capitalist era while educational IRA
dominates during the mature times of Capitalism.

Althusser believes that the structure of capitalist society or reproduction of relations in the
society is maintained mainly through two practices: by keeping a consistent check on the
economic conditions of the proletariat and by instilling in them the ideology and their choice
through ISAs. The proletariat are given low wages for hard working hours while most part of
their wages is taken back in form of house rents, and the prices they pay for the necessities of
life. This is how working class is compelled to work consistently at mills, factories or any
other production facilities. When they retire, they are replaced by workers like them and the
wheel of exploitation keeps on moving. The working class is controlled both psychologically
and physically through RSAs and ISAs. The ISAs, Althusser propounds, are “a certain number
of realities which present themselves to the immediate observer in the form of distinct and
specialized institutions. | propose an empirical list of these which will obviously have to be
examined in detail, tested, corrected and re-organized” (1972, 143). Althusser’s proposal

suggests that the number and nature of ISAs cannot be fixed as the list may be subject to change
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and modification and we “can for the moment regard the following institutions as Ideological
State Apparatuses (the order in which | have listed them has no particular significance): the
religious ISA..., the educational ISA..., the family ISA, the legal ISA, the political ISA..., the
trade-union ISA, the communications ISA..., the cultural ISA (Literature, the Arts, sports,

etc.)” (Althusser 1972, 143)

The ISAs function as tools of manipulation that are used by the elite class to prolong and
even perpetuate their hegemonic authority over the proletariat who are unknowingly become
interpellated subjects by internalizing the ideology instilled in them through ISAs. They
consider themselves to be individuals but they think alike and have a uniform way of living
and thinking due to the ideology they share. The ISAs have different names but they all work
towards a common objective i.e. sustenance of the power of the elite class. The Religious ISA
promotes religious thoughts, Political ISA will promote political themes, and Educational ISA
promote educational ideology while all these thoughts and themes serve the interests of the
ruling elites. Educational institutions, for example, equip their students with all the knowledge
and skill that is essential for running the places of material production owned by the upper
class. The political ISA promotes an ideology that best suits the ruling class. Democracy,
dictatorship, kingship or any other mix of these systems would be promoted it suits the people
in power or safeguard their interests. Media or the communications ISA is perhaps the most
suitable tool for spreading a specific ideology in the contemporary world. The ruling elite of
the USA strongly propagated the ideology concerning presence of weapons of mass destruction
(WMDs) in Iraq through media before invading the country. The ISAs and RSAs are
interrelated and very often overlap as “All the State Apparatuses function both by repression

and by ideology” (Althusser 1972, 149).
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2.3.3.2. Interpellation and Subject Formation

The idea of interpellation is deeply rooted in the broader concept of ideology, which in turn
related to other concepts that deal with human subjectivity, such as Foucault’s notion of
discourse, Gramsci’s notion of hegemony, Lacan’s notion of the gaze. It is therefore imperative
to explore and problematize the notion of interpellation by putting it parallel to the notions of
the hegemony, the gaze and the discourse. Stoddart in this regard has put together the concepts
of ideology, hegemony and discourse to explore “why those who lack economic power consent
to hierarchies of social and political power” (191). He postulates that social theorists “have
used ideology, hegemony and discourse as key concepts to explain the intersections between

the social production of knowledge and the perpetuation of power relations” (Stoddart 191).

The focus of theoretical debates over the idea of the subject, subjectivity and human identity
relates to the discussion on the formation and function of the self or subject. What makes a
person, an actor, an individual, what it is? Culler maintains that the modern theorists mainly
focus on two focal questions “first, is the self something given or something made and, second,
should it be conceived in individual or in social terms?” (108). These two focal points give
birth to four streams of modern theorization. The stream of thought considers the self, or the
subject to be something intrinsic and inner or something that an individual already has before
it acts in a certain manner. The second stream of thought connects the social and the given and
focuses on self both from the intrinsic and social aspects. The third stream defines a subject by
stressing on the changing nature of the subject; meaning an individual becomes what it appears
through specific acts that it performs. The fourth stream again connects the made and the social
aspects of an individual and sees a subject in light of various positions that is takes in a social

set up. If the thoughts of actions of the subjects are explained through certain systems that are
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beyond the control of subjects, “the subject is decentred” meaning that subjects are the sources
that can explain events (Culler 108-9). Marxist theorists proclaim that a subject is formulated
on the basis of its position in the class system. The psychoanalytic theorists consider a subject
to be a product of sexual, linguistic and psychic mechanisms. Feminists focus on the socially
defined gender roles as a point of departure to understand the subject (109). The concept of
human subjectivity is closely linked with identity formation in colonial and postcolonial
discourses. The colonized subjects identify themselves through the ideological discourses of
the colonizers and later learn to resist the colonial domination, subjugation, or subjection.
Human subjectivity is based mainly upon the thinking processes and conscious and

unconscious processes of human mind. The concept goes back to the theories of humanism,

Enlightenment philosophy and Descartes’ assertion that we think therefore we are.

The philosophical assertions of humanism and Enlightenment placed human subject and its
autonomous nature in the centre of the world view and parted human subject from the objected
world and separated outer reality from thought processes. The humanists saw human self as
something autonomous instead of being influenced or shaped by the divine will or inexplicable
cosmic powers. The Cartesian individualism saw “the autonomous human consciousness” to
be the “source of action and meaning rather than their product” (Ashcroft Key Concepts 220).
Later in the history of human thinking, nineteenth century European philosophers focused on
subject-centred world views which culminated in philosophies of Nietzsche, Carl Marx and
Sigmund Freud. Freud’s theory of human mind and its division into conscious, subconscious
and unconscious portions brought revolutionary shift into thinking of human subjectivity as
through his concept of unconscious mind he postulated that there are certain courses of

individual’s formation that could not be accessed by thought which in turn mystified the
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boundary of human object and subject. Carl Marx, on the other hand, conceived human
subjectivity to be based on economic and social structures that divided the human societies into
strata like working and elite classes. Contrary to Freud’s concepts, he asserted that the social
existence of people regulates their consciousness. Theoretical assertions of Freud and Marx
put a question mark on the earlier philosophical assertions about the autonomy of human
thought or action. The conception of human subjectivity thus problematizes the human
relationships and the role of language among different humans or social groups. The concept
of individual autonomy postulated by proponents of the Enlightenment is disrupted by the
proponents of ideology, post-structuralism and psychoanalysis. Luis Althusser further
developed the ideal of individual as a social-being brought forward by Carl Marx by further
complicating the Marxist notions of ideology and ideological state apparatuses and by
introducing the concept of interpellation. Marx’s notion of ideology refers to a system of ideas
that interprets the working of a society and social relations—predominately unequal—of the
individuals living in it. The proletarians are ruled by the bourgeoisie and the ideological fabric
of the society is controlled by the bourgeoisie who—having the power and tools to do so—
produce/control the ideas that prevail in a society and as a result influence human subjectivity.
The social identity thus constructed is a misrepresentation of social relations and social
meanings which is considered ‘false consciousness’ in Marxist terms. The human subjects in
a society are made to have a false view of their true social condition; this situation allows the
ruling/elite class to have power over the proletarians.

Althusser further problematizes the notion of ideology by postulating that ideology not
merely an issue of the elites imposing their thoughts over the lower classes; subjects are in fact

born into ideology, their subjectivity is formed in line with the expectations of their parents,
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teachers, religious leaders, politicians and the society in general; they approve the ideology
promoted by the bourgeoisie as it gives them a sense of security and helps them acknowledge
their identity. The social conditions generated by ideology also provide social meaning to the
subjects. Ideology is made perpetual with the use of ideological state apparatuses—religion,
education, and media—that provide the contexts and the conditions for creation of subjectivity.
The apparatuses are used by the hegemonic elite class of a society to interpellate subjects and
as the subjects obtain their subjectivity under the influence of the apparatuses. The subject, in
Althusserian sense, is the consciousness constructed by the ideological state apparatuses.
Human subjectivity created as a result of ideological process serves the purpose of the elitist
classes as “Ideology consists of ideas in the service of class interest” though it is very hard to
realize by the subjects that Ideology is in reality a “gigantic masquerade” or a great deception
(Easthope and McGowan 34). The conceptions of ideology and interpellation are extremely
helpful for understanding how human subjectivity is constructed by discursive and ideological
discourses like colonialism and neo-colonialism.

The Marxist notion of ideology posits how the ideas and world view of the bourgeoisie or
the ruling economic class are imposed and perpetuated among the reset of the social classes.
To understand the notion of interpellation and human subjectivity so to say, understanding of
the Marxist notion of ideology is an essential starting point. ldeology, however, is a
problematic conception as the exponents ideology have taken it as a steady body of knowledge
transmitted as a whole to the subaltern classes by the bourgeoisie. Gramsci’s notion of
hegemony provides a reinterpretation or extension of the Marxist notion of ideology and
focuses on how the state or the ruling class manufactures and maintains the consent to other

classes of a capitalist society (Hall 1992). ldeology suggests a flow of power that is
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unidirectional, whereas hegemony connotes that there is an inherent conflict involved in the
construction of power, thus suggesting the prevalence of multiple ideologies at the same time.
Discourse, ideology and hegemony are quite intertwined sister concepts but we cannot say
clearly which concept comes first. Discourse post-structural in its roots but in it contains the
concept of ideology in its essence because when discourse is utilized to support power, it
becomes ideological. The model of ideology postulated by Marx and the Frankfurt School
theorists appears to be “t0o unitary, too totalizing, and too abstracted from the everyday social
interaction of individual actors” (Stoddart 200). The limitations of Marxist notion of ideology
inspired Antonio Gramsci to introduce his concept of hegemony which turned out to be a
further elucidation of the concept of ideology. The concept of hegemony refers mainly the
distinction Gramsci made between the notions of coercion and consent that he considered to
be the apparatuses of social power (Gramsci 1992, 137). Coercion is the state’s capability to
inflict violence against the individuals who are not willing to contribute to relations of
production generated by capitalism. The hegemonic power controls the means and relations of
production by convincing the social classes to follow the norms and values of system that is
inherently exploitative. Unlike the concept of the repressive state apparatuses, hegemony
denotes a type of social power that depends less on the threat of punishment and more on
participation and voluntarism.

Hegemony provides a world view that guides a society’s routine, everyday life through a
“common sense” which is inherited from the past and accepted and absorbed without
questioning. The hegemonic aura leads to “moral and political passivity” (Gramsci 1971, 333).
Much like the notion of Ideological State Apparatuses in Althusser’s theory of Ideology,

Gramsci believes that the governments use coercive power exclusively and sparingly as the
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civil society including the mass media, religion, and family dynamics produce and propagate
the hegemonic power, providing circumstances to the state. However, the state uses the
coercive power in exceptional circumstances only. In capitalist societies, Gramsci considers
the cultural superstructure to be more important as compared to Marx. In Gramscian sense, the
economic base is not always reflected by the superstructure as the two strata have a
considerable degree of autonomy. Unlike Althusser, Gramscian notion postulates the
possibility of co-existence of more than one ideology at a time and in Gramsci’s view the elitist
class cannot always impose its ideas on other classes in totality. Rather, hegemony is created
and reproduced by the ongoing social action which involves the tension and contestation
between the rulers and the ruled. The ruling classes make sure that an “ideological unity” exists
among the subaltern classes so that their consent in favour of the dominant ideology is secured
and maintained (Gramsci 1971: 328). The difference between ideology and hegemony lies in
the idea that hegemony is not a frame of thought, it is rather a process which remains
unarticulated and hidden under the surface. It is “a realized complex of experiences,
relationships, and activities” (Williams 1977: 112). Gramsci’s definition of hegemony is quite
broad in the sense that he believes that “everything that directly or indirectly influences or
could influence public opinion belongs to it” (1996: 53). Gramsci asserts that hegemony 1S
contingent historically and always remains unfinished and considers the revolutionary political
parties, intellectuals, and the subaltern classes to be great agents for social transformation, in
capitalist setups. However, he does not favour a revolutionary takeover of the means of
production in order to bring about a social change. In a society dominated by hegemonic power
instead of coercion, it is better to fight for position through a prolonged struggle with an aim

to dismantle the hegemony of the ruling classes and generate a new hegemony in favour of the
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subaltern classes (Femia 1975: 34). The struggle can be materialized, if the subaltern groups
understand and subvert the common sense imposed by the hegemonic power and devise their
own common sense by philosophising their own daily experiences.

While struggling to transform the Marxist notion of ideology, the Gramscian theory remains
grounded in the notion of ideology postulated by the Marxist theory. The Marxist ideology and
Gramscian hegemony have many common grounds including the capitalist mode of
production, the division concerning the base and the superstructure, and the class categories.
The difference between the two theories lies mainly in the fact that Gramsci takes hegemonic
power to be a kind of unarticulated common sense that prevails in the society rather than an
articulate body of thought (Stoddart 202). The consent of the subaltern classes is secured

through routine activities related to education, family, religion, and work.

2.3.3.3 Althusser and Foucault: Ideological Crossroads

Though the discussion of ideology and other related themes goes back to Marxist theory,
the idea has been problematized through the end of the twentieth century by the academia,
structuralist and poststructuralist theorists. Althusser postulated that ideology has the power to
recruit the subjects and transform them into its desirable subjects through interpellation.
Ideology uses the tool of ISAs (communication networks, religion, education, politics, the trade
unions, legal system, and the culture in general) and RSAs (police, army, courts, law enforcing
agencies, and the government in general) to transform these individuals into complying,
interpellated subjects. Individuals living in a capitalist society can never escape this
interpellative framework as they are “always already subjects” (Althusser 1972, 172) and

despite effort they can never escape this ideological realm of subjectivity.



60

Michel Foucault (1926-84), another French philosopher and theorist, has traces of
Althusser’s influence in his writing, particularly, his notion of subjectivity and subject
formation seems to have some influence of Althusserian notions of ideology and interpellation.
His major theoretical works Discipline and Punish (1975) and The History of Sexuality (Vol.
I, 1976) deal with an intriguingly profound notion of subject formation and regulation through
a system of power. Foucault did not say much directly about Marxist or Althusserian
ideological debate yet his views on discourse and power or power-knowledge seem to perform
the same function as ideology did in the Althusserian debate on ideology and ideological state

apparatuses.

Discipline and Punish delineates Foucault’s notion of subjection of the prisoners’ bodies.
Just like individuals transform into subjects under influence of Ideology and cannot escape
their subjectivity in the Althusserian system of subject formation, there is a soul that inhabits
a prisoner’s body in the system of subject formation in Foucault’s theory; “this soul is the effect
and instrument of a political anatomy; the soul is the prison of the body” (Foucault, DAP 30).
The Foucauldian soul like Althusserian ideology regulates and produces body of the prisoner.
The soul in Foucault’s sense of the word is produced through technology of power upon the
body. The soul exists in the body due to working of power exercised over the prisoners, the
colonized people, the school children and all those who are under supervision in one way or
the other (Discipline and Punish 29). The subject formation of prisoners can be applied to
other human conditions where power is responsible for producing and regulating the subjects.
Foucault suggests that power may not be reducible to ideology and power unlike ideology
cannot always be enforced from above. His conception appears broader than ideology as he

even suggests that power emanates from below (History of Sexuality 94).
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Althusser’s views influence of ideology to be indirect since it operates through ISAs or
RSAs whereas Foucault’s power works in a micrological sense which produces and regulates
its subjects at once. The term “hegemony”, introduced by Antonio Gramsci, an Italian Marxist,
also has the relevance to the discussion of ideology and the “soul”. Hegemony perhaps has
more relevance of Foucault’s micrological power where class structure is linked with the power
struggle. The important thing to consider here is the application of Althusser’s ideological and
Foucault’s post-ideological notions of class, power, subjectivity and hegemony and the
possibility of a counter-hegemonic or subversive strategy. If we assume that in capitalist
society we are always already subjects, then it is important to discover a framework that is
required to initiate resistance for subverting the ideological interpellation or the soul that is the
prison of the body. The individual is an effect of power, and at the same time, or precisely to
the extent to which it is that effect, it is the element of its articulation. The individual which

power has constituted is at the same time its vehicle. (Foucault 1980, 98).
2.3.3.4. Interpellation and Discourse

Where Gramsci based his views in the Marxist tradition and focused more on production
relations, Michel Foucault opted Nietzsche instead of Marx as his focal theorizer in order to
theorize human subjectivity and interpellation. He took inspiration from Nietzsche’s genealogy
of morals and his philosophy of power, considering him to be “the philosopher of power...who
managed to think of power without having to confine himself within a political theory”
(Foucault 1980, 53). Foucault did not believe in a central scientific discourse and favoured the
notion of local knowledge in an endeavour to conceptualize and theorize power, considering
power to be something more significant than the truth. Power is inescapable by the man as

every society is constituent of very complicated power relations. Foucault’s concern was to
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bring to light “power relations, locating their position, finding out point of applications and
methods used” (Foucault 211). The most important and relevant question, for the present
research, raised by Foucault was to decipher the way people are turned into subjects or
interpellated through the complexities of power relations.

Foucault’s notion of power is not totalizing like the one held by Althusser who considered
man to be a permanent interpellated subject of an ideology constructed by the ruling classes.
Foucault on the other hand endeavours to trace the method through which man is objectified
and transformed into a subject (Foucault, 208). Foucault figured out that there is a kind of
power that dominates individuals’ everyday life by categorizing them, marking them by their
individuality, attaching them to their identity, imposing on them a law of truth which they have
to recognize and thus makes them the compliant subjects (Foucault, 212). Unlike Althusser,
Foucault posits that the individual subjects may indulge in the struggle against the authority by
initiating resistance.

Foucault’s theory of power suggests that man can break the objectifying representation of
his own identity and struggle to become individual by becoming more conscious of the power
relations. Foucault referred to three different kinds of struggle that can be seen historically i.e.
the struggle against subjection, the struggle against exploitation, and the struggle against
domination. Among these, struggle against subjection is more significant as it relates to the
State, which is the pivotal source of power that can both individualize and totalize human
beings through interpellative practices. The power held by the state can be exercised only by a
deeper knowledge of the minds, souls and even the “innermost secrets” of the people (214).
Foucault’s notion of discourse, in its essence, is not much different from Gramsci’s notion of

Hegemony and Althusser’s notion of the ISA’s (Daldal 162).
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In Foucault’s theoretical perspective discourse resides in the centre. Discourse differs from
the notion of interpellation as it is described by Foucault as a systematic thought which exists
quite independent of what a particular speaker says. The speakers, however, make use of
multiple discourses as resources that pre-exist in their minds, when they interact with others in
a given social condition. Individuals shape their sense of the self and their subjectivity by
engaging themselves in a variety of discourses that exist in the society (Stoddart 203).
Foucault’s departure from Althusserian conception of interpellation and his reliance on the
discourse was not without reason. He found several problems with the conception of
interpellation and ideology (Foucault 1980a; Foucault 1980b; Foucault 2000 [1994] b). One of
the issues with the Marxist notion of Ideology seen by Foucault was that it considered ideology
as fake which provided a sharp contrast to what is true knowledge. He considered ideology to
be a negative element where in “the subject’s relation to truth, or simply the knowledge
relation, is clouded, obscured, violated by conditions of existence, social relations, or the
political forms imposed on the subject of knowledge from the outside” (Foucault 2000 [1994]
b: 15). Apart from that, ideology is seen by theorists as something that stems out of economic
structures whereas Foucault re-configures the creation and emergence of truth in social
relations instead of economic or social structures. Another problem Foucault saw in the notion
of ideology is concerning the presupposition that individuals are made to adhere to the false
claims of reality brought forward by the bourgeoisie. He claimed that the creation of labouring
subjects cannot be the result of variations in the mode of production; rather, it stems out of
social processes, having links with power and politics (Stoddart 204). Foucault’s most
significance contribution to the arena of knowledge is his re-defining of the idea of power

which he presents though a model showing relationship between knowledge and power. He
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considers power not just as something physical and coercive; rather, he sees power as
something working at multiple levels instead of a tool used only by the bourgeoisie to repress
other classes. The most significant idea in Foucault’s notion of power is the idea of resistance;
he suggests that whenever power comes into action, there are prospects for resistance. Both
power and resistance operate side by side on the local sites. Power thus is not something that
operates independently, it is more of a relational phenomenon which is applied by a group of

people over another group of people (Foucault, 1978: 96, Foucault 2000 [1994] a: 337).

2.3.3.5. Interpellation and the Hailed Subjects

Louis Althusser’s notion of subjectivity and subject formation stems out of his famous
example of a policeman who interpellates individuals by shouting ‘hey, you there!” Althusser
believes that individuals become “knowing subjects” through a process of identification
(Althusser 1971). An individual with a logical, unified and independent consciousness can be
called a “knowing subject”, who also necessarily has a control over language and meaning. A
knowing subject apparently conceives meanings and thinks in terms of the “I”. Subjectivity of
Althusserian subject is constructed when s/he is hailed. The moment the hailed individual is
turned around, s/he becomes a subject as “the one hailed always recognises that it is really him
who is being hailed. It is strange phenomenon, one which cannot be explained solely by ‘guilt
feelings’, despite the large numbers who ‘have something on their consciences’ (Althusser
1971, 163).

Language and ideology thus construct the subjects through the hailing process. Althusserian
process of identification takes individuals into the realm of ideology. Althusser postulated that
individuals assume their identities and become subjects within the framework of an ideology

through Ideological State Apparatuses of politics, culture, media, the law, the family, religion
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and education. Identities are constructed when subjects are recruited under a specific ideology;
gender and citizenship identities are assigned in the same way when social or cultural practices
and state-owned institutions develop and propagate “the discourses within which gendered
subjectivity and citizens are constituted”. Individuals are also made to identify themselves as
citizens of a particular country when they are interpellated through ideological references, that
strive for recruiting subjects, such as “National anthems, sung at official state occasions and at
cultural and sports events” (Weedon 6). The meaning and interpretation of the social practice
such as singing a national anthem may change within the framework of an ideology. Butler
believes that the identities constructed through discourses and ideologies are internalized by
the subjects which she calls ‘performativity’. She asserts that when identities are repeatedly
assumed in day to day life of individuals, they become part of their subjectivity: “identity is
performatively constituted by the very expressions that are said to be its results” (Butler 25).
Butler’s proposition affirms Althusser’s notion of interpellated subjectivities when she dwells
on the idea that various manifestations of feminine identity seen through dress, walking style,
or behaviour do not construct femininity, rather, they are products of femininity. Both Butler
and Althusser suggest that human subjectivity and identity, for example, of being feminine or
masculine, is not a natural phenomenon, they are in fact acquired through repetition in the
framework of a particular ideology or culture. Butler calls it “the reiterative and citational
practice by which discourse produces the effects that it names” (Butler 2).

After repetitive use of the means of subjectivity that construct an individual’s identity, the
individual starts recognizing them to be his/her second nature. Weedon proposes that in case
the means and modes of subjectivity are not successfully internalized, they may form

foundation for “counter-identification” wherein the individual may reject the hegemonic norms
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of identity (7). Althusser, much like Lacan, contends that identification is pivotal to the process
that makes individuals knowing subjects. The discourses of gender, race or class restrict certain
identities to certain people belonging to a specific time period or class. Therefore, there are
times when an individual faces non-identification which leads to lack of subjectivity or agency
and the individual reverts back to an identity which is not denied to him/her.

Social class, identity and ideology are closely linked where class is a vital component in
understanding of human identity and subjectivity. Various social theories assign different
individuals to different classes but individuals do not always identify themselves with a
particular class, though they have an idea which class they do not belong to. Weedon believes
that the concept of class as an obvious tool for identity formation has died away yet for
understanding of social relations and social injustice, the notion of class remains highly
significant as “Ideas about class are an important aspect of common sense as well as social and
political theory” (Weedon 11). Marxist theory considers individual to be a product of class
relations and human subjectivity to be class subjectivity. Marx considers class to be an
economic category that constructs social relationships and determines link to the mode of
production. Althusserian subjects are also based in classes that are reproduced through
ideological state apparatuses. The ideological apparatuses also play a role in reproducing
capitalist relations and thus creating subjects through interpellation process. Individuals, for
example are made subjects through repetition of the concepts of morality, nationalism, or
liberalism brought forward by communications apparatus. Individuals internalize the specific
meanings and immerse into the identity given to them ready-made by the institution or
ideological apparatus in question. Althusser, being inspired by Jacquie Lacan’s psychoanalytic

theory, sees the ideological subject as a split subject. The speaking subject ‘I’ acts and speaks
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in the bounds of an ideology and when the subject says ‘I think’, it is not “the same subject
whose existence is assumed in the act of thought” (Weedon 12). Thus, there is always a gap
between the subject who is spoken to and the subject who speaks and the subject continually
remains in the struggle to cover over this gap; this suggests that the subject remains unable to
control meaning. Language pre-exists the subject who generates meaning, identity and
subjectivity. Language offers meanings and subjectivity to the individuals who assume and
live with that subjectivity, considering it to be true. However, individual can access various
shapes of subjectivity within the bounds of various discourses depending upon inclusion or

exclusion through power relations (Weedon 13).

2.4. Debates on Colonialism, Imperialism and Neo-Imperial Interpellation

Nature of the present study entails a review of the debates on colonialism, imperialism,
and neo-imperialism to decipher the workings of hegemonic powers in the world and their
interpellative practices.
2.4.1. Colonialism and Neo-Colonialism

The term neo-colonialism has been in use for more than half a century now yet a general
definition of the term could not be formulated nor could its origin be traced with certainty
though some researchers attribute the coinage of the word to Sartre who use the world neo-
colonialism for the first time in 1956. Leninism is also a strong candidate for coining the term
which uses the term to portray a new form of dominance practiced in the ex-colonial
independent states by the former colonizers (Haag 9). The term in Leninist understanding
suggests that the gigantic capitalist economies of the West rely much on the raw materials,
resources and manpower of the former colonies and in order to maintain the inflow of these

resources, they kept the former colonies dependent even after their independence. Vajrushev
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(1974) defined neo-colonialism as a policy designed by the imperialist powers to maintain
ideological, economic, military and political dominance they use to have during the colonial
era. The first formal definition of neo-colonialism was brought forward in 1961 by All-African
Peoples Conference where it was postulated that neo-colonialism is continuation of the colonial
hegemony regardless of the independence of the former colonized states “which become
victims of an indirect and subtle form of domination by political, economic, social, military,
or technical means” (Martin 191). The concept of Neo-colonialism was first assertively brought
forward by Kwame Nkrumah who postulated that colonies through traditional colonization
process could not be created in the contemporary world. Though colonies still exist in the world
but new colonies would not be formed.

The powerful nations of the world subjugate weaker nations through economic hegemony
which is a form of modern imperialism while neo-colonialism, believes Nkrumabh, is the last
stage of imperialism. Nkrumah argued that states are being neo-colonized in the contemporary
world which means that the state apparently remains an independent country with a superficial
sovereignty by deep inside the core of the country it remains economically or financially
subjugated which in turn effects its interior and foreign policies. The external power upon
whom the economy of the neo-colonial country depends, exploits the indirectly subjugated
country by controlling its decision making by posing economic or at times military threats to
the economically dependent, weaker country. Gladwin (1980) agrees with Nkrumah’s concept
of neo-colonialism and further adds that the neo-colonial power asserts its hegemony through
provision or stoppage of foreign economic aid and influence through multi-national
corporations working in the neo-colonized country. The neo-colonial countries give aid on

conditions that ultimately benefit them more than the country receiving aid. The multi-national
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companies, for example, established by the neo-colonial county in the low-income countries,
always send back the greater chunks of profits to their home countries and the low-income
countries remain deprived. Leninists consider neo-colonialism to be a modified form of
colonialism which exploits the newly decolonised countries with an aim to get cultural,
political and mostly economic benefits (Haag 9). To maintain post-independence domination
in the former colonized countries, the neo-colonial countries make use of various tactics which
can be called neo-colonial mechanisms.

The neo-colonial hegemon can control the prices of goods it manufactures and can sell
uncompetitive products to the neo-colonized nation. The neo-colonizers give aid to the weaker
nations on strict terms and conditions including terms like monopoly over the transportation of
goods, demanding removal of trade restrictions, asking the neo-colonized nations to utilize the
aid money to buy certain goods from the donor country or favour its companies established in
the neo-colonized country (Haag 10). The neo-colonial dominance entails influence on
educational and cultural structures as well. Members of the elite class from the former colony
are given education the metropolis of the former colony with an aim to inject western thought
and values into the people of former colony. The neo-colonial hegemony is more threatening
and harmful for the countries being exploited because of its indirect and invisible nature; power
is exerted without any need for the master to justify it and resources of the weaker countries
are exploited without feeling any responsibility for the country’s administration. The ruling
elites of the neo-colonized country remain compliant subjects to the neo-colonial master rather
than looking after the welfare of their own population (Haag 11). Balkanisation was also used
as a strategy by the neo-colonial countries, which means formulation of very small states that

do not have means to develop independently and thus remain dependent on the neo-colonial
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power. Haag also argues that the concept of neo-colonialism was connected mainly to the
former colonial powers such as England and France but later it found its way to describe the
foreign strategies of the US, China and the Soviet Union (12). Apart from the state level neo-
colonialism, there are certain but multinational corporations and companies that exploit the
weaker nations more or less like an imperial or a neo-colonial power.

Hanson and Hentz (1999) maintain that the international monetary organizations like the
International Monetary Fund (IMF) and the World Bank are utilized by powerful countries to
exploit the low-income nations by providing them loans with very strict terms and conditions
that do not allow these countries to spend the aid money according to their own will. Suckling
and Stoneman (1987) suggest that the neo-colonial powers also exploit the low-income nations
through overspecializing. Certain countries during the colonial days were made to specialize
in production of a specific commaodity; Cuba, for instance, was made to overspecialize in the
production of sugar which was to be imported to Spain and the US. This phenomenon does not
allow the subjugated nations to improve their industrial expertise beyond a single product; they
are not even able to train their working class in production of multiple commodities and as a
result these neo-colonized nations remain under-developed. The rules and regulations of the
international trade and industrialization are also made to benefit the richer nations and the low-
income nations remain stuck in the status of third world nations. Sartre (2001) highlights
several problems faced by the neo-colonized nations that are keeping them dependent on the
neo-colonizer countries. The problems are not just economic but are psychological, social, and
political as well. The economic issues relate to feeding of millions of people living in these
countries without getting aid from the rich nations. The social issues relate to improving the

social services such as hospitals, schools and other social institutions for the publics of the poor
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nations. The third world nations also have inferiority complex for not being developed like the
neo-colonizers that keeps them psychologically under confident and keeps them from coming
out of the hegemonic influence of the wealthy nations. The political problem relates to the
avoidance of revolutionizing the country’s development strategies which involves steps that
would make the nation starve for a limited period of time; politicians cannot take this kind of
steps as the voters will reject them if they have to starve under their leadership (Parenti 6).
2.4.2. Interpellative Practices and the Empire

The history of American imperialism, defined as the cultural, economic and military
dominance of the US outside America, is spread over more than one hundred and fifty years.
The US was first seen as an Empire when during the presidency of James Polk, the country
decided to go on war with Mexico in 1846 and California and some other territories, as a result,
were annexed by the US (Lends & Zinn). The US have been driven by its urge to expand its
territorial influence at the expense of other nations since its inception as a nation. Eaken (2002)
notes that the US had become an imperial nation when the first lot of the settlers moved from
England to Virginia and began to occupy lands while heading towards the West. The late 19™
century saw American expansionism heading towards Hawaii and Latin American lands. The
US government passed laws like Platt Amendment and the Teller Amendment to grant
permission to the US to interfere or even occupy other nations, if they were unstable. Johnson
(2000) suggests that the ordinary American people do not know about the covert operations
carried out by the Central Intelligence Agency (CIA) worldwide and thus they are also not
aware of the unexpected consequences of such operations and policies. He asserts that the acts
of terrorism carried out by individuals or so-called rogue states are in reality the blowback from

the operations carried out by the American agencies (8). Johnson contends that the Americans
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reap what they sow through the CIA around the world. His postulation was quite predictive as
the incidents of 9/11 clearly proved to be the blowback of what the US was doing worldwide.
Johnson postulates, “Terrorism by definition strikes at the innocent in order to draw attention
to the sins of the invulnerable” and the actions of the American so-called innocent elites “are
going to harvest unexpected blowback disasters from the imperialist escapades of recent
decades” (33). He labels the US imperialism as Stealth Imperialism which shies away from
being called imperialism since the people of the country remain in dark about the imperial
intents and they would not like their governments to behave in an imperialistic manner. In its
stealth mode, the US imperialism supports and installs puppet governments, assuring its
hegemony over the foreign lands. Thousands of troops deployed by the US in various bases
worldwide are beyond any international laws and cannot be charged with crimes against
humanity, war crimes or genocide. Johnson contends in the end of his book that the US has
labelled Irag and North Korea to be rogue states but the US must ask itself whether it has not
become a rogue superpower itself (216). America attained its maximum physical control
through direct military action around the World War Il when it had physical control of Japan,
Austria, Germany and Korea and even Philippines. But since the physical control could not be
prolonged, the imperialism was made latent through a more hideous stealth mode.

It is highly significant to study the concept of American exceptionalism to understand the
contemporary mechanics of the US imperialism. The theory can be traced back to Frederick
Jackson Turner who presented a paper “Significance of the Frontier in American History” in
1893, highlighting the American exceptionalism, saying that the US has a distinct place
amongst all the countries of the globe due to its unique historic origin/evolution. Kellner (2003)

also traced the origins of the American Exceptionalism in the nineteenth century when the
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French scholar Tocqueville asserted that the US was journeying on a path to which there was
no perceivable limit. Foster (2001), while criticizing the American exceptionalism, emphasises
on bringing to light the US imperial designs and its militarism to inform the people of America
as to how the US governments avoided public scrutiny by using mass media propaganda tools.

The US can be called the modern-day Rome, being the world’s greatest economic, political
and military power. The military ambition of the US has killed more than a hundred thousand
civilians in Iraq while about half a million children died due to the sanctions imposed by the
US after the Gulf War. Foster (2001) contends that after the demise of the Soviet Union,
American ruling elite needed an enemy that could substitute the Soviets in order to justify its
imperial intents. Various watch words including clash of civilizations, rogue states, and war
on terrorism were brought forward to signify the new enemy and the necessity to maintain or
even further enhance the military budget. Saddam Hussain provided a pretext to the US in
1990, by invading Kuwait to the US to expand its imperial agenda yet, Foster argues, a quick,
devastating victory in Iraq drastically decreased the element of threat created by the US to
further its imperial agenda.

There are certain sectors in the US government and business that motivate the actions of the
empire; the most prominent among these is the arms industry that works in close alliance with
the military and political elites together with the oil and finance industries. The alliance of
these imperially driven forces is together called military-industrial-complex which mutually
benefits from the war mongering and the poaching of natural resources including oil from
weaker nations, without any regard to the interests of the US Public. Imagining the horrors of
a third world war, Mills postulated that war could not and cannot resolve any issues weather

political or religious or moral; war cannot even ensure peace or serve the national interests (3).
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After the US invasion of Afghanistan in 2001, the journalistic stories used the phrase American
Empire for more than one thousand times during 2002-03 and many reviewers of the situation
in the US recommended some form of colonial or imperial control over Afghanistan and other
countries having dangerous regimes (Lake 2007).

American military bases also pay a vital role in maintaining the imperial designs of the US
empire. Johnson calls it a novel kind of empire that can be termed as the empire of bases. It is
a kind of empire which does not control the whole geographical setting but maintains its
hegemony through its limited presence in an area; this kind of presence cannot even be taught
in a geography class at a school. This new form of imperial militarism defies even the US
constitution, yet it goes unnoticed by the US public. There are more than half a million military
personnel deployed around the world. Apart from the military personnel, there are numberless
spies, technicians, civilian contractors, teachers and others are also working in various
countries. To dominate the seas of the globe, around thirteen task forces are deployed in and
around gigantic aircraft carriers. Johnson believes that despite the fact that the official figures
given by the government departments are misleading, it is estimated that there are more than
seven hundred military bases being run and maintained by the US in more than 130 countries
while the number of bases maintained within the US is more than six thousand. After the 9/11,
the US has established several new military bases in Afghanistan, Kuwait, Irag, Kyrgyzstan,
Uzbekistan, Qatar, and Israel; the stats on these bases are, however, kept secret are understated
(Johnson). The defect in the military strategy adopted by the US is that it goes for inappropriate
military solutions of the problem of terrorism. Johnson agrees with Correlli Barnett, a British
military historian, who observed that the US invasion of Afghanistan and Irag has considerably

increased the menace of al-Qaeda instead of decreasing which shows that military action is not
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the solution to the problem of terrorism. The US needs to use more subtle ways tackling with
threats by a better understanding of the foreign cultures which is currently lacking among the
policy makers of the US ruling elites. Johnson postulates that terrorism constitutes only a small
portion of the American military strategy, the major part of this strategy focuses on expansion

of the empire and military dominance of the globe (TomDispatch.com).

Michael Cox (2004) while quoting Marx rightly asserts that “all international history...has
been the struggle between different kinds of Empire vying for hegemony in a world where they
only measure was success and the only means of achieving this was through war” (585). Cox
asserts that the US is an empire but without a consciousness of being one; an empire that is
always shocked when its deeds with so-called good intentions are criticized abroad. Cox
mentions two major challenges faced by the imperial powers, the danger of decay from the
inside and the threat of being overstretched abroad. While referring to the neo-colonial nature
of the US hegemon, Cox points out difference between the US Empire and other empires of
the past; the US establishes an indirect rule instead of a direct in order to avoid taking more
responsibilities (586). Unlike the empires of the past, the US avoided direct contact with its
Others or the barbarians; during the cold war, for example, it did not directly attack the
Communist China or the Soviet Union. Cox, despite criticizing the policies of the Bush
administration, favours the militarism of the US Empire saying that war was legitimate against
the lot of a dangerous people. However, he still believes that the war on terror has weakened
the empire instead of strengthening it (605).

MacDonald’s argument regarding the debate of the US Empire is quite significant for
understanding various aspects of the debate. While evaluating the literature available on the

debate of American Empire, MacDonald divides the debate into three streams. Authors of the
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first stream are called the imperial enthusiasts. The imperial enthusiasts agree that the America
is an empire but they also portend that the actions and strategies of the empire around the world
are not only beneficial for the American public but also for the global publics. They are
advocates of the empire and enthusiastic about the greatness of the US as an empire; they not
only celebrate this phenomenon but also suggest that the empire should exert itself more
forcefully following an aggressive policy for building the empire (MacDonald 48). The
scholars of the first stream favour American foreign policy and advocate further enhancement
in the empire building intents of the policy. Max Book and Robert Kagan are among the
enthusiasts who recommend that the imperial attractiveness of the US should be used to subdue
or neutralize the security threats posed by various elements around the globe. A group of liberal
imperialist scholars among the enthusiasts, including Niall Ferguson and Michael Ignatieff,
stress on humanitarian and ethical role of the empire (Ignatieff, Ferguson). The second stream
of the authors participating in the debate on the US Empire are labelled as imperial critics. This
group of the authors also agree with the fundamental postulation that the US is necessarily an
empire; however, they consider this role of the US to be something have deadly consequences
for the entire world. They offer multiple reasons for looking at the US empire and its agenda
with suspicion. Some scholars also argue that empire building is counterproductive as the
aggressive intents of an empire negate and threaten the liberal order of the world. They believe
that the use of aggressive military might threatens the dynamics of international politics as it
is less effective than other means of power assertion (McDonald 49). Some other critics such
as Jack Snyder and lvan Eland warn that the US imperial strategy may lead to such foreign
commitments that would cost too much money and may also lead to overexpansion that is very

difficult control; the cost of the empire and its overexpansion thus will lead to the decline of
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the US power. Some critics, such as Alex Callinicos and David Harvey, from the Marxist
tradition also fall in the same category. The Marxists look at the US as a morally degenerate
empire that economically exploits people through hegemonic domination and imposition of
capitalist free markets around the globe (49). The third stream of scholars who took part in the
debate on the US Empire though their writings are imperial sceptics. The proponents of this
category do not consider the US to be an empire, rather, they consider the national and
international strategies of the US to be necessarily anti-imperial. They agree with the fact that
the US has enormous economic might and a very powerful military, yet they believe that the
US is unable to behave imperially due to certain reasons. The international norms and laws
against occupying other countries, for example, prohibit the US from behaving like colonialists
of the past. Within the country, the US has a political ideology that does not favour imperialism.
Another reason for not being imperial is the fact that the US ruling elites subjugate other nations
through multinational alliances and certain global organizations like the World Bank or the
IMF (49). In certain cases, the US imperial strategy involves neo-colonial interventions where
the US either choses to impose hegemonic control over other nations through partial or short
physical presence or even no physical presence.

Schlesinger defends the idea of calling America an Empire by arguing in his paper “The
American Empire? Not so Fast” that even if the US can be called an empire, it is a very limited
kind of empire which has no comparison with the Roman, British or French empires. Starting
with the mention of two extreme images of the US Empire given by Chomsky and Wolfowitz,
Schlesinger argues that whoever is right we can at least say that the empire exists. The obvious
signs of an imperial outlook are all there including a gigantic economy, a powerful military

and an impressive cultural power. Going back into the history of America, there were many
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US presidents and early historians who used the world empire for the country. The first instance
goes back to 1783, when George Washington referred to the new born country as a rising
Empire. A few years after that, James Madison also referred to America as a great empire.
Since the eighteenth century, the word empire has been used to refer to territorial expansion
while during the last decade of the nineteenth century the word had been be used in the
contemporary sense i.e. subjugating people of distant lands (Schlesinger 43). Many individuals
from the US elites had expressed their desire to annex various geographical entities since the
start founding of America, including Cuba, Central America and Canada, yet their dream could
not be translated into reality. They used various terms like natural growth, natural right,
geographical predestination, and political gravitation to predict that many geographical entities
that lay in close proximity of America will become part it to form an empire. The desire to
expand made the US ruling elites to occupy California and New Mexico during the 1940s.
Later, Alaska was purchased from Russian and the Virgin Islands from Denmark while Hawaii
and Philippines were also annexed though the US had to forego Philippines after forty years of
occupation. Despite all the imperial adventures, Schlesinger claims that “Americans, unlike
the Romans, the British, and the French, are not colonizers of remote and exotic places. We
never developed colonial outlook.

The United States established no colonial department. It trained no administration to man
the “outposts of empire” (45). Schlesinger’s claim does not necessarily make the US a non-
imperial power, though it does through light on how the US Empire was different from other
empires of the past. He seems to euphemize when he calls America to be “an informal empire”
having “military bases, status-of-forces agreements, trade concessions, multinational

corporations, cultural penetrations and other favours” (45). The US Empire is different in a
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sense that it does not maintain an occupied country under its administrative control, it acts in
a neo-colonial fashion as it either controls countries through changing regimes, occupying
countries and then pulling out forces after appointing compliant regimes, or maintain military
bases in the occupied or non-occupied territories around the world. Schlesinger quite ironically
argues, while referring to 1960s’ South Vietnam, Israel, Pakistan, South Korea, Egypt, Taiwan,
Iraq and Philippines, that the US “has become the virtual prisoner of its client states” as these
states understand that the US will never withdraw its support despite the fact that they keep on
defying “commands and demands” (46). Having this in mind, Schlesinger quite naively
concludes that the US is not a competent empire it can at most be considered an empire that is
“a feeble imitation” of the British, French or Roman empires. Schlesinger forgets to recall all
those services the US has been getting out of these client states to install the new world order
and maintain its hegemony in the Middle East, South Asia and other parts of the world, in
exchange of a meagre financial support and an inevitable instability that follows.

Auken’s (2014) criticism of the US imperial designs in the Middle East is closer to reality
as compared to Schlesinger. He sees US intervention in the Middle East to be extremely violent
that has taken countless lives. The US backed intervention in Syria for regime change has taken
more than a hundred and thirty thousand lives and rendered around nine million people
homeless. Violent armed fights, suicide bombings and assassinations are a matter of routine in
Syria just as it had been during and after the US occupation of Irag. The political and ethical
responsibility of all the blood that is spilled on the streets of Syria and Iraq goes to the US
imperialism. The imperial power of the US has committed such heinous crimes in Syria and
Irag which can be comparable to war crimes of the Nazis. The oil-rich Irag was invaded on the

false pretext of the weapons of mass destruction that were never found. It was a war imposed
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by the US Empire based on a lie that has taken more than half a million lives. Auken further
argues that the US desire to remap the Middle East is having the potential of taking millions of
more lives as “the cost in blood of a new partition of the region would likely put the partition
of India some 65 years ago in the shade” (globalresearch.ca). The imperial strategy of the US
in Syria and Irag has also fuelled the sectarian conflict between the Sunni and Shia
communities as the empire intends to dominate the people of these countries through classical
principle of divide-and-rule. The threat of al-Qaeda never existed in Iraq or Syria before the
US intervention but now the US sponsored weapons and money is flooding into the region
which is making extremist groups including al-Qaeda more powerful than ever. There is a
chance that the US Empire’s material aid for the rebels in Syria would one day backfire just as
in case of the Afghan Mujahedeen fighters who turned into terrorists after the Soviet defeat
(Auken). Carter though has a soft corner for the US as a superpower as he believes that the US
had a repute of being a great and just power before the Bush administration waged war on Iraq,
which did not pose a real threat. Due to this unforgivable wrong decision, the US has lost its
sympathy of the whole world that the US had earned after 9/11:
That reckless, unnecessary, and unforgiving decision — to wage a war of choice
with a country that was neither an enemy nor a real threat — is at the very root
of all we’ve lost during George W. Bush’s presidency. We’ve lost our good
reputation and our standing as a great and just superpower. We’ve lost the
sympathy of the world following September 11 and turned it into an alloy of

fear and hatred. We’ve lost lives and allies. We’ve lost liberties and freedoms.



81

We’ve lost billions of dollars that could have gone toward a true assault on
terrorism. It could fairly be said that in the age of George. W. Bush we have
lost our way. (Carter 5)

The most ironical manifestation of the global US military interventions is the creation,
working and war against the terrorist groups like al-Qaeda and the Islamic State, as these
groups were originally created by the US and its client states. The US supported the extremist
Islam in Afghanistan during the cold war period and used it as an ally. There is a long history
of America using the Islamic groups to serve its political purposes around the world. The
Muslim Brotherhood in Egypt, Sarekat Islam in Indonesia, Jamaat-e-Islami in Pakistan were
used to serve the purposes of the empire in different times (Chengu globalresearch.ca). There
exists a love-hate relationship between the US and al-Qaeda depending on the nature of the US
Empire at a particular time and setting. They either aid or target al-Qaeda, depending on what
serves them better in furthering their hegemonic agenda. The Islamic State is the contemporary
love affair of the US Empire as it is helping it destabilize Syria by backing the rebel groups
there. Chengu provides a detailed analysis of how the US suppressed the Sunni population and
brought the Shia minority into power in Iraq, depriving the Sunni business and working classes
from their prosperity. This led the Sunni working classes to start their protest in form of an
armed struggle against the occupying forces of the US and then the Shia ruling elite. There are
three dimensions of the war in progress in Syria; the conflict between the rebels and the Syrian
government, the conflict between Saudi Arabia and Iran, and the conflict between the US and
Russia. The broader goal of the US intervention in Syria, however, is to neutralize Israel’s
enemies including Lebanon based Hezbollah, and Palestinian Hamas by depriving them of the

support provided to them by Iran and Syria. Chengu sums up the US imperial intents in the
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Middle East in form of an epigrammatic analysis of the situation: “America’s Middle East
policy revolves around oil and Israel”. The US Empire is taking a three-pronged benefit of the
existence of the Islamic State. The Islamic state provides a pretext for a military interference
abroad; it helps them picture a threat to the western civilization back in the US; and use is as a
pretext for justifying mass surveillance within the US. Chengu sums up the argument by
proclaiming that “Terrorism is a symptom; American imperialism in the Middle East is the
cancer” and the War on Terror itself is “terrorism...conducted on a much larger scale by people
with jets and missiles”.

A debate of including the United States of America in the realm of post-colonial studies, or
neo-colonial so to say, began in early 1990s which had the potential to challenge the pivotal
assumptions of both the subject of American Studies and the postcolonial theory. The later
debates have suggested that the notion of calling the contemporary world to be the age a non-
imperialist, un-localized empire by Hardt and Negri (xiv, 134) can conveniently be challenged.
Schueller proposes that the American literature and culture needs to be discussed through the
lens of postcolonial literary theory, as “entreaties for a new imperialism, and calls for
reinstating a nineteenth-century type of colonialism, now with the US replacing Britain and
France, are ample proof that the suitability of postcolonial theory to the study of US culture
should no longer be a subject of debate” (162). Schueller asserts that in the wake of heightened
xenophobia, and a kind of compulsory patriotism together with intensive emphasis on the
western values by the western intelligentsia after the tragic incidents of 9/11, clearly
necessitates study of the US culture, literature and politics through the lens of Postcolonialism.
Other signs that necessitate such study include the repeated mention of binaries of

civilized/barbaric, us/them, self/other and the calls for establishing a new imperial power and
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a re-enactment of the British and French colonialism by the US. The debate can potentially
challenge the thematic assumptions of both the American history and the postcolonial studies.
Among the major aspects of this debate are the question of applying the term postcolonial to
America, the nature of the US post-coloniality, and the questioning of the self-other binary
keeping in view the phenomena of transnational capitalism and globalization. The early attempt
in The Empire Writes Back, “the American experience and its attempts to produce a new kind
of literature be seen as the model for all the later post-colonial writing” (Ashcroft et al. 16), of
inclusion of the US in the postcolonial studies faced criticism. The central debates on the US
post-coloniality include issues like the internal colonization in the US, the questioning of
self/other binary models in the wake of globalization and a globalized capitalism. Scholars like
Frenkenberg and Mani rightly suggested that the notion of post-civil rights may be used
interchangeably with the term anticolonial struggle for debating the after to colonialism (239).
Schueller lists a number of works produced on the American studies have rejected the
postulates of The Empire Writes Back, in favour of the idea that imperialism plays an important
role in formulation of national identity. These works include Cultures of the United States
Imperialism (1993), US Orientalism: Race, Nation, and Gender in Literature1790-1890
(1998), and Rowe’s Literary Culture and US Imperialism: From the Revolution to World War
I1(2000) (163). Hulme’s view point in this regard is interesting as well when he proposes that
a country “can be postcolonial and colonizing at the same time” keeping in mind the fact that
the US as a postcolonial country “continued to colonize North America, completing the
genocide of the Native population begun by the Spanish and British” (122). Hulme’s assertion
vividly suggests that the notion of postcolonial nation refers to the white people of America

only as other communities living in the US, including African Americans, Native Americans,
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Asian Americans or the Mexican Americans have to be dealt under a different postcolonial
model.

The non-white communities and their culture can better be theorized under the umbrella of
internal colonization and the ensuing Postcolonialism. But the implication of this proposition
raises many questions such as the question of how to theorize the relationship between
colonization and slavery or should the African American culture be included in a black
diaspora. The fact of the matter is that the African American intellectuals have already started
to position themselves in terms of postcolonial thought (Schueller 164-65). The increasing
impact of globalization has made many scholars believe that in future postcolonial study of the
US culture and politics will be seen in light of the globalization theories as in the contemporary
world the flow of information is virtual which in turn is giving birth to virtual communities.
The impact of social media is so strong that even the theories of imperialism would have to be
reshaped. Appadurai, in this regard, believes that the contemporary cultural phenomena cannot
be fully understood unless it is seen in light of the hyperreal global culture assuming that the
citizens of this culture live in imagined 